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This brief paper aims to study some of the aspects of onomastics and toponymy in 
medieval Maghreb using sources written in Arabic and Berber (10th–19th centuries). 
Three specific linguistic elements stand out: hybrid toponymic formations (Arabic and 
Berber), “cross-bred” anthroponyms and the contact between Islamic and Christian 
religious topography. Among other points, we must insist on the importance of stud-
ying a larger number of written sources in order to be able to build a sufficient body 
of evidence and hence more accurately portray the linguistic landscape of medieval 
Maghreb. This could be focussed on the detailed examination of the names of places 
and people for instance, without forgetting the fundamental contributions of other 
research instruments such as history and geography.
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Introduction
The issues relating to the toponymy associated with onomastics and the ques-

tions concerning the ways North Africa became populated, from ancient to medi-
eval times, have inspired numerous, and sometimes controversial, debates on the 
subject. Results from research have provided an abundant bibliography compris-
ing works based on archaeology, history, epigraphy, numismatics, linguistics, etc. 
Two essential points, aimed at exploring onomastic and toponymic questions, will 
be dealt with in this short study. We will first look at the subject from the point of 
view of the contact made between the Arabic and Berber languages: the existence 
of a “cross-bred” toponymy and the use of singular onomastics, all originating from 
Arabic and Berber sources dating from the Middle Ages to modern times. Besides 
the issues of toponymy, and although only supported by one citation from the 
apologist Paulus Orosius (from the beginning of the 5th century), we will secondly 
consider something that would appear to be underlying, namely the origins of the 
ancient inhabitants of Maghreb. This subject, which has given rise to numerous 

*	 Part of this paper was elaborated within the framework of the Spanish research project “Tras 
las huellas de Abū ʽAlī al-Ṣadafī: tradición y devoción en al-Andalus y el Norte de África 
(ss. XI a XIII)” [FFI2013-43172 P] funded by the Ministerio de Economía y Competitividad. 
Note that in this study we have chosen to indicate the dates only in the Christian dating system.
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publications, is undoubtedly a central point in any study concerning the ways 
in which the north of the African continent became populated and the evolution 
of the communities of individuals living there. Amongst the plurality of names 
of places and people and the complexity of the languages in use in ancient and 
medieval Maghreb, our research makes the case, albeit cautiously, for a definitive 
reconciliation between traditional philological and historical methods and the more 
modern examination of the history of the languages, settlement and territories in 
pre-modern Maghreb that has been undertaken over recent decades.1

It is well known that onomastics and toponymy represent a veritable linguistic 
field of inquiry, but this is rooted within a context subject to all kinds of evolution. 
Its study makes it possible to go back to the most ancient forms of the language 
and to determine the transformations experienced from a phonetic, morphologi-
cal and even syntactic standpoint. In the case of Berber, this is the means, in the 
absence of texts, which offers the best access to the ancient language, in particu-
lar its lexicon.2 Whereas Greek writings, Latin texts and deciphered Old Libyan 
inscriptions only offer a few reliable words, both toponymy and onomastics make 
it possible to enlarge the glossary into a significant number of terms. However, it is 
necessary to be cautious, as this method, which consists of suggesting etymologies 
in establishing links between ancient and modern forms, may lack scientific rigour. 
Nevertheless, it would appear that in the current state of research, it constitutes 
one of the rare opportunities to clarify to a certain degree the meaning of some 
Old Libyan words,3 for instance.

Before embarking on a brief journey through Maghreb, we would like to recall 
a highly symbolic event that has continuously nourished the chronicle of discus-
sions on the geographical origins of the Berbers. With just one citation, the ques-
tion of the place of the genesis of the Berber world associated with the Eastern 
domain can be evoked. Certain writers from the end of the Antiquity observed 
that the Orient could have been “a” birthplace of the Afro-Asians, notably Paulus 
Orosius and the Arabic version of his Historiarum adversum paganos. Let’s see 
what this author has to say:

The wise elders divided the lands of the world which circumvent the “Surroun-
ding Sea” (al-baḥr al-muḥīṭ) into three parts: one part called Asia (Ashiya), 
which is the portion of Shem son of Noah, one part called Europe (Ūrubā) which 
is the portion of Japheth son of Noah and another part called Africa (Ifrīqiya) 

1	 On these questions, see Ghouirgate, 2015, pp. 577–580; Meouak, 2013, pp. 58–60, 71–73; 
Brugnatelli, 2018, pp. 42–46.

2	 See the methodological observations of Allati, 2013, pp. 59–65.
3	 See some examples in Skounti, Lemjidi, Nami, 2003, pp. 20–67, and Aghali-Zakara, Drouin, 

2007, pp. 1–27.
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which is the portion of Ham son of Noah; thus the Asian part is circumvented 
by the “Surrounding Sea” on three sides: the eastern sea, to the west on its 
“right” borders Europe, and its west situated on its “left” is Africa, “below” 
Egypt (Miṣr) and Syria (Sūriya), and the “Middle Sea” (al-baḥr al-mutawassiṭ) 
(Paulus Orosius, 2001, p. 21).

After reading the above text, one could legitimately wonder if we may be look
ing at one of the oldest texts relating to a central aspect of the study of the Berber 
world, namely specific details regarding the Afro-Asiatic issue contained in sourc
es written in Arabic in the Middle Ages. It seems that this extract constitutes an 
interesting example of the treatment that some parts of the Ancient and Arab-
Muslim historiographies have reserved for facts concerning the Berber world from 
the point of view of its origins, its localisation, and even its historical genesis. One 
of the things that strikes us especially is the reference, which in our opinion was 
compulsory, to Noah, patriarch and character from both the Bible and the Koran. 
The second thing which draws the attention of the reader is how the division of the 
known world is well understood in that era and how its distribution is attributed 
to the three sons of Noah: Shem, Japheth, and Ham. Lastly, an important point is 
the names of two of the three regions shared out, namely Asia and Africa. Having 
said this, we must be cautious, as the question of the origins of the Berber world is 
very complex and should be examined in more depth, taking into account various 
historiographic fields and methodological tools.

Hybrid toponymic formation: Arabic and Berber in contact4

In the following development, we would like to highlight two pieces of infor-
mation taken from the geographical dictionary of the oriental author Yāqūt al-Ḥa
mawī al-Rūmī (obit. 1229) on the toponyms that have undergone a Berberisation 
of their base structure. He deals firstly with the name Tājanna (ّتاجنة), broken down 
into tā-janna, which is situated to the southeast of Ténès in Algeria. The Arabic 
text used mentions the following details: “Tājanna with fatḥa on the jīm and gem-
ination (tashdīd) of the nūn; small town (madīna ṣaghīra) of Ifrīqiya, between 
there and Ténès, there is a waypoint, and between there and sūq Ibrāhīm, there is 
a waypoint”.5 The toponymic name could, with some degree of caution, be trans-
lated by “that (of the ?) garden”. The second place-name is Tāmakant (تامكنت), 

4	 In the following lines, we have in some concrete cases used the material indicated in some of 
our previous works. However, this will be reviewed and discussed in this work more exhaus-
tively.

5	 Yāqūt al-Ḥamawī al-Rūmī, s.d., II, p. 5. Note that al-Bakrī, 1965, p. 66/137, and Ibn Ḥawqal, 
1938, p. 90, mention the name of the two sites indicated; see also Forstner, 1979, pp. 239, 
240, 254.
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probably structured from the feminine Berber article tā- (= “that”), the Arabic 
word makān ? (= “place”, “neighbourhood” ?), and the final morpheme -(a)t which 
in principle indicates the female gender. This Maghribian place is situated not far 
from Barqa in present-day Libya, and the textual source provides the following 
information: “Tāmakant, after the kāf, there is a nūn; it is a place (balad) in the 
Maghrib and all these words are Berber (wa-kull hādhihi al-alfāẓ barbariyya)” 
(Yāqūt al-Ḥamawī al-Rūmī, s.d, II, p. 7, see also Meouak, 2016, p. 27). This latter 
indication offers firstly an interesting toponym and one which could be translated 
as “that (from ?) the neighbourhood”. Next, in light of the works of Émile Laoust, 
we know that there exists a Berber term talmakānt used in the Moroccan High 
Atlas. The French Berber expert says precisely that

talmakânt, berbérisation de l’arabe makân ‘endroit’ précédé de l’article […]. 
Les Chleuhs n’ont pas ou plus d’expressions pour désigner le ‘village’ ou le 
‘hameau’ ou un ‘groupe de maisons’; ils font usage d’un mot étranger bien que 
leur vocabulaire possède des termes de valeur correspondante: adghar et ida, 
pl. idawen et correspond au nom d’un village (Laoust, 1942, nº 183, p. 268).

Naturally, in order to be able to validate the idea of a possible correspondence 
between the Atlassian talmakânt and Tāmakant, the loss of the Arabic article al-, 
among other things, should be explained, and here we have to admit our inability 
to provide a complete and precise clarification. In any event, it is fascinating to 
note that the geographer cited at the beginning of this section offers a useful 
explanation in saying that the toponym in question is part of the lexicon of the 
Berber language (wa-kull hādhihi al-alfāẓ barbariyya = literally “all these words 
are Berber”).

A third interesting toponym should also be mentioned. This is a place known 
by the name Tāmanṣ(a)rt/Tāmanṣ(u)rt (تامنصرت) or tā-manṣ(u/a)r-t (Yaḥyā b. 
Khaldūn, 2007, II, p. 117). This term could have the sense of “that (of the ?) vic-
torious one”. In addition to the previous elements, we have unearthed a toponym 
constructed with the form of Tāmurābiṭat (تامرابطت) or tā-murābiṭ-at, whose prob-
able meaning would be “that (of ?) the murābiṭa” (murābiṭa is “one who is attach
ed to a ribāṭ”) (Yaḥyā b. Khaldūn, 2007, II, p. 469). Lastly, we can add the place-
name Tānkaram(a)t (ناتكرمت) which is called as a fortress (ḥiṣn) and situated 
in the area of Tlemcen. The meaning of this toponymic name could be “that of 
the generosity”, with the following hypothetical segmentation: tā-n-karam-(a)t 
(Al-Ḥimyarī, 1984, p. 128).

The Arabic texts provide examples of toponyms constructed with the particle 
ti-/tī- and associated with Arabic or other terms. We found a noteworthy case with 
the place-name Tīkarawān (تيكروان), corresponding to a locality situated to the 
north of the town of Kairouan. This name could have a meaning approximate to 
“that (of the ?) caravan” if the construction tī-karawān is accepted as plausible. 
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The fragment examined appears in an episode in which the main protagonist is 
none other than ʽUqba b. Nāfiʽ. The latter, while he was making a duʽāʼ (“invo-
cation”) on Kairouan, which he occupied during his second military campaign, 
might have destroyed the site of Tīkarawān, which had been taken by the governor 
of Ifrīqiya Abū al-Muhājir Dīnār and was similar to Kairouan.6 To the above-men-
tioned facts, we would add the record found in the biographical work of Ibn Khal
likān (obit. 1282). Indeed, in a passage from the biography of a certain al-Ḥuṣrī, 
details on the pronunciation of the toponym Kairouan are revealed. Let’s look at 
what this oriental writer has to say: “And Kairouan, with a fatḥa on the qāf, closing 
of the geminated syllable yāʼ below that, the fatḥa on the rāʼ without diacritical 
points, and the wāw, the alif and the nūn” (Ibn Khallikān, 1968–1977, I, p. 55). 
Finally, we mention the Dutch orientalist Reinhart Dozy who pointed out in his 
famous Supplément aux dictionnaires arabes that the word qayrawān could have 
the sense of “le gros d’une caravane ou d’une armée, camp, chef-lieu d’une prov-
ince” (Dozy, 1967, II, p. 431).

The medieval Arabic documentation provides us with excellent information on 
names originating from Berber onomastic stock. Two interesting examples were 
found constructed with the particle wā-/wa- which are cited in the hagiographical 
work of Ibn al-Zayyāt al-Tādilī (obit. 1231). Indeed, the aforementioned particles 
can be noted, inserted in the records dedicated to Abū Muḥammad Ṣāliḥ b. Wānda
lūs al-Sūsī al-Aswad, an eminent person originating from Taroudant, and to Abū 
ʽImrān Mūsā b. Wajādīr al-Dukkālī (from the village of Anū mīrghan, or “the salt 
well”, in the territory of the Dukkāla). From the information mentioned here, what 
catches our attention in the first onomastic chain is the term Andalus, which has 
been Berberised into Wāndalūs (ونادلوس), broken down into wā-(a)ndalūs ?, with 
the literal hypothetical meaning of “the one (from ?) Andalus”, since, in the second 
name, the Berber term Wajādīr (وجادير) is formed from the structure wa-(a)jādīr ?, 
and which could perhaps be interpreted as “the one from the fortified place”.7

Finally, we give a last example of hybrid toponym contained in a text by the 
Maghrebian traveler Ibn Malīḥ (near 1630–1633). The author points out a sāqiya 
(“water pipe”, “gap”) in the locality of Tāsa(u)lṭānat (تاسلطانت), tā-sa(u)lṭān-(a)t, 
which can be translated as “that (of the ?) sultan/sultanic authority”. This place 
is located in a southern region of Morocco (Aghmat ?, Marrakesh ?) (Ibn Malīḥ, 
1968, p. 23).

6	 Abū al-ʽArab al-Qayrawānī, 1985, p. 57. Another mention of the toponym Tīkarawān in the 
chronicler Abū Rās al-Nāṣir, 2010, p. 50. See also Meouak, 2016, p. 277.

7	 Ibn al-Zayyāt al-Tādilī, 1984, p. 347, footnote 78 and p. 437, footnote 369. We would point 
out that the Anonymous, 2013, I, pp. 381, 382, offers the written form al-Andalūs. We would 
indicate moreover that the Berber particle wa-/u- may also have the sense of “son” (ibn). See 
also Meouak, 2018, p. 112.
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Composite anthroponymic structure: the mixture of Arabic 
and Berber

In this brief section, we would like firstly to consider a name taken from fem-
inine onomastics in Ibadite circles. This is a woman called Tām(a)līḥ(a)t (تامليحت), 
daughter of the scholar Abū Muḥammad ̔ Abd Allāh b. Muḥammad al-Sadrātī who 
lived in the 11th century, and would appear to have also dedicated his time to com
mercial affairs. His daughter’s name could have been an Arabic anthroponymic 
term that underwent a morphological Berberisation in the form tā-m(a)līḥ-(a)t, 
and would literally mean, if our suggestion is accepted, “that (of the ?) elegance”.8 
In relation to the above information, it should be noted that according to a medi-
eval source there existed a toponym in Tāml(a/i)ḥ(a)t (تاملحت) (Yaḥyā b. Khaldūn, 
2007, II, pp. 127, 452). This site is probably located in the region of Tlemcen. But 
there is another place which has the same name in the geographical area of Toug-
gourt, about six hundred and thirty kilometres southeast of Algiers (see Yaḥyā b. 
Khaldūn, 2007, II, pp. 127–128, footnote 4).

As it is closely linked to the above-mentioned points, we would like to pause 
over an onomastic detail which highlights a toponym and a name in an interesting 
hybrid form. This information is obtained from al-Tamīmī (obit. 1207), a writer 
and hagiographer of the saints of Fez and its surroundings. It is a name referring 
to al-Andalus in the form of the shuhra (user name) Ibn Tāndalus(i/a)t (ناتدلست) 
who belongs to the nasab (patronymic, full name) of the scholar from Fez, Abū 
‘Imrān Mūsā, who was recognised for his qualities as a holy man and scholarly 
reader of the Koran. His name could be broken down into tā-(a)ndalus(i/a)-t, and 
it could possibly be equivalent to “that (of the ?) Andalusian” (Al-Tamīmī, 2002, 
II, p. 148). Having said this, it is necessary, with all due caution, to consider that 
it could equally be a sequence: tā-n-dalist, or “that of Dallis”, the last name refer-
ring to the coastal town of Dellys, in eastern present-day Algeria.9 However, the 
context of al-Tamīmī’s text, in our view, would rather suggest the form referring 
to al-Andalus.

Another example of Arabic onomastics adapted to the Berber language is drawn 
from the chronicle of the historian al-Zarkashī (obit. 1525) dealing with the Almo
had and Hafsid states. In a passage dedicated to a military campaign of the mahdī 
Ibn Tūmart and waged against the Lamtūna in 1129, it deals with two characters 
who took part in the operations on the side of the Lamtūna armies: Bakr b. ʽAlī b. 
Yūsuf and Ibrāhīm b. Tāʽabbās(a)t (اتعبسات) (Al-Zarkashī, 1998, p. 16). It is of 
course the name Tāʽabbās(a)t that interests us here as it constitutes a supplemen-
tary illustration of the art of Berberising Arabic names. The name in question 

8	 On the name Tām(a)līḥ(a)t, see al-Wisyānī, 2009, I, pp. 398 and 446–447, about her father.
9	 See Dallet, 1982, p. 140, on the form tadelsit, which means “from Dellys”.
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contains perhaps the meaning “that (of ?) ʽAbbās”. But then again, we must be 
very cautious in the definition of the formula, and on this subject, it is clear that 
linguists and specialists on medieval Berber would undoubtedly be able to provide 
keys to the reading of the term under examination as well as the others included 
in this article.

Religious topography in Berber-Arabic: places of Muslim 
and Christian worship

The Arabic geographer al-Idrīsī provides information on a site in central Ma
ghreb whose name is formed with a morphologically Berber and Arabic structure: 
Tāmazkīda (تامزكيدة). This place is located between Achir and Msila, which is in 
the middle of western Hodna (present-day Algeria).10 It is clear that this toponym 
is built according to the model tā-mazkīda, or “that (of the ?) mosque”, with the 
Arabic term masjid and it could therefore correspond to the locution “form of mos
que” following the idea that Berber tā- is the equivalent of the feminine demon-
strative “that”.11 This construction of a word from tā- followed by a Berberised 
Arabic term is, it would seem, documented in the local history of the Gourara. In 
any event this is what we believe we have detected in the word taqmiḥt (“pastry 
that rises when baked”) which could be formed by a hypothetical form tā-qamḥ-t, 
literally “that (of the ?) wheat” (qamḥī “wheat”, “golden colour”) (according to 
Bellil, 2006, pp. 79–80). Besides these examples, we would add that certain Iba-
dite texts by the jabal Nafūsa reveal supplementary incidences of the name in the 
form of tamazy(i)da with the meaning of “mosque”, as a place of worship and not 
as a toponym.12 Besides the classic Ibadite-Berber version of the term “mosque”, 
there is also the variant tamajdīdā in Mzab and tamesgida in the oasis of the 
Gourara as well as the curious mazgīdī (plural mazāgida), equivalent to “already 

10	 Al-Idrīsī, 1970–1984, p. 254; Yāqūt al-Hamawī al-Rūmī, s.d, II, p. 7, gives the name Tāmarkīda 
for the same place instead of Tāmazkīda. This is undoubtedly an error of the scribe who must 
have confused rā’ with zāy; al-Idrīsī, 2010, p. 32/69; Ibn Ḥawqal, 1938, pp. 64, 90, offers the 
name Tāmazkīdā; Maḥmūd Maqdīsh, 1988, I, p. 86. See Colin, 1930, p. 113; Forstner, 1979, 
pp. 293, 294; Meouak, 2016, p. 279. The Maghrebian traveler Ibn Malīḥ, 1968, p. 26, mentions 
the place-name Mazqīṭa (region of Darʽa, in southern Morocco) which is probably a berberis
ation of the Arabic term masjid.

11	 See Basset, 1885, p. 55, timazgīdā, in the quṣūr of the southwest region of Oran (Algeria); 
Adam, 1951, pp. 42, 78, tamezgida in the Anti-Atlas (Morocco); Kossmann, 1997, p. 457, “mzgd, 
ta-mezgida – ti-mezgidaw-in, mosquée” in the Berber of Figuig (Morocco); Van den Boogert, 
Kossmann, 1997, p. 319; Bellil, 2006, pp. 46–47, tamezgida in the Gourara (Algeria); Koss-
mann, 2013, p. 84, for a list of Berber terms elaborated from the base word masjid.

12	 See the Siyar al-mashāʼikh, 2009, II, p. 639. On this point, see Ould-Braham, 1987, pp. 104, 
105, 108; al-Shammākhī, 1995, p. 282, mentions a “mosque of the pond” (masjid ajalmān) in 
the jabal Nafūsa (Libya).
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old schoolchild, student” in the west of present-day Algeria.13 If we remain in the 
Ibadite domain of the region of Nafūsa, at the end of the 19th century several ref-
erences can also be found to the term tamazkīdā (تمزديكا) used as a synonym of the 
place where Muslim worship is performed, moreover specifying, occasionally 
tamazkīdā mashkīt (مشيكت تمزديكا) corresponding to a “small mosque”.14 Addition-
ally, in the area of the Ibadite fortress of Ūrām (Awrām ?), three mosques (tama-
zkīdā, plural tamazkīdiyūn) were come across once more around the year 1885, 
under the names of Tādwīt (اتدويت), Lḥūmit (لحومت), and Arnūn (نراون).15 Then, on 
returning to the southeast of western Maghreb, in the region of Māssa, the same 
term tamazgīdā (تمزڭيدا) for “mosque” is noted in the account of Sīdī Brāhīm 
u-Māssat (around 1834).16

In another domain, separate from the Muslim religious field, and borrowed from 
the Christian world, the mention of a village called Tāk(a)nisat (تاكنست) is record-
ed, built with the form tā-k(a)nisa-t = “that (of the ?) church”, a place inhabited 
by Christians (qarya li-l-Naṣārā). The oriental geographer Ibn Khurradādhbih 
(obit. between 885 and 912) indicates this fact in the description of itineraries going 
from the west of Egypt, through present-day Libya and then continuing onwards 
to the south of today’s Tunisia.17 This data is interesting in that it confirms, should 
it be necessary, the presence of Christian communities, whether modest or not, 
in certain geographical areas of medieval Maghreb, notably in the eastern part.18 
In addition, according to al-Idrīsī (obit. between 1165 and 1180), author of the 
Nuzhat al-mushtāq fī ikhtirāq al-āfāq, there exists a site with the name of Tāk(a)
nisat, situated on the route leading from Barqa to Alexandria.19 The written form 
of this toponym seems to have been deformed into the Uns al-muhaj wa-rawḍ 
al-furaj by the geographer cited above, in which it appears written as Tāksīt 
 This place-name is included in the same itinerary which goes from Barqa .(اتكسيت)
to Alexandria. According to the editor and translator of the work by al-Idrīsī, this 
toponym could perhaps be identified as a village called Tāk(a)nis (اتكنس), located 
one hundred and thirty kilometres to the southeast of Benghazi (Al-Idrīsī, 2010, 

13	 See Basset, 1893, p. 75, on tamejdida as “mosquée” (Lower Sahara); idem, 1890, pp. 42, 69, 
on amezdiq as “collège” and “mosquée” in Sioua (western Egypt); Bellil, 2006, pp. 34, 46, 57.

14	 Brāhīm u-Slīmān a-Shammākhī, 2004, pp. 35, 37, 41, 63, 65, 67, 71, 89, 91 (Berber text) on 
tamazkīdā and pp. 37, 43, 69 (Berber text) on tamazkīdā mashkīt or masjid ṣaghīr in Arabic.

15	 Brāhīm u-Slīmān a-Shammākhī, 2004, p. 33 (Berber text).
16	 Sīdī Brāhīm u-Māssat, 2004, p. 30 (Berber text)/p. 31 (Arabic translation)/p. 15 (French trans

lation)/p. 47 (English translation).
17	 Ibn Khurradādhbih, 1889, p. 222/168. See also Meouak, 2016, p. 281.
18	 On the Maghrāwa, the Ṣanhāja and other Berber tribal entities in North Africa in the 7th century, 

see Modéran, 2003, pp. 200, 206, 698, 699–701, 730, 737, 749, 805.
19	 Al-Idrīsī, 1970–1984, p. 317. See also al-Muqaddasī, 1906, p. 244 (Tāknisat), and Maḥmūd 

Maqdīsh, 1988, I, p. 133 (Tāknisat).
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p. 40/74, and p. 176, for the commentary). Finally, we should cautiously mention 
two other examples of Berber terms constructed from the word kanīsa, which have 
been converted into a toponym and noted in the jabal Nafūsa: Tin kānīṣ (تن كنايص), 
segmented as ti-n-kānīṣ, and/or Tin kanīṣ (تن كنيص), divided in ti-n-kanīṣ. These 
two names, which could correspond in the strict sense to “that of the church”, are 
documented in the works of the Ibadite writers and biographers al-Bughṭūrī (circa 
1202) and al-Shammākhī (obit. 1522).20

Some concluding words…
After this brief journey to the centre of the Arabic-Berber domain, we consider 

that the conclusions to be drawn from the examples set out above, by breaking 
down the names according to the indications given, can only be provisional and 
fragile. One of the fundamental aspects revealed in the preceding lines concerns 
the formation of names based on the particles tā-/ta- and tī-/ti-. In our view, these 
are emblematic of the construction of the toponymic and onomastic Berber terms, 
without, for all that, being the only ones. This being so, and in order to be able to 
discuss the textual information found in more detail according to how the sources 
are interpreted, our opinion is that a wider body of texts must be studied. In this 
regard, we would like to highlight how interesting it would be to undertake an 
exhaustive examination of the dialectal bilingual Berber-Arabic documents indi-
cated, taʽqqītts and tayssas, which are so important in the history of the Moroccan 
Tafilalt of the 17th and 18th centuries.21 These texts, which are closely linked to the 
practices of rural communities, are a veritable spectre through which historians 
and linguists can discern and then decipher the daily vicissitudes of the social 
groups who often lived on the fringes of the established powers that be.

The study of the names of places and people constitutes a useful tool in under-
standing how the various regions of Maghreb became populated in the Middle 
Ages. The contact between languages is undoubtedly an element to consider if one 
wants to determine the reasons for a particular organisation of the land or a certain 
construction that modifies the natural landscape. These languages, which should 
be examined in greater depth, are notably Arabic, Berber, African Latin and Greek.22 

20	 Al-Bughṭūrī, 2009, p. 138; al-Shammākhī, 1995, p. 174. See also Meouak, 2016, p. 282; on the 
Ibadite mosques and the churches converted into mosques, see Prevost, 2012 (a), pp. 65–67; 
idem, 2012 (b), pp. 326–331; idem, 2016, pp. 41–150, on the mosques of the jabal Nafūsa 
(Libya).

21	 See the pioneering monograph by Mezzine, 1987, pp. 15–25, 44–59, for the documents of the 
quṣūr of Aṣṣūl and Lgāra (Tafilalt); Skounti, 2005, pp. 93–98, on the untitled document ̔ Uqūd 
tiksīwīn li-Tāzūka or “Protection pacts of Tazouka” in the 17th century (Tafilalt).

22	 See Múrcia, pp. 103–105, 117–120, 125–126, on the languages of the Maurus in Africa Procon
sularis through a study of linguistic geography.
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Thanks to these scientific tools, it is possible to get an idea, sometimes a fairly 
precise one, of the people who presided over the occupation of the territories. 
It should not be forgotten moreover, that geography, as a science, provides us with 
another fundamental instrument, as it enables a better understanding of the mor-
phological changes in the terrain, or in other words, the anthropogenic interven-
tion which often results in a new design of the land. The place-names, sometimes 
supported by the contribution of onomastics, are in many respects witnesses to 
specific morphological and topographical events, and they are able to demonstrate 
to what extent the languages of Maghreb, at least Arabic and Berber, are just as 
much the point of departure as that of arrival, and can provide another point of view 
on how individuals perceived their natural surroundings.
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MÍSTNÍ A OSOBNÍ JMÉNA VE STŘEDOVĚKÉM MAGHREBU: 
POSTŘEHY K ARABSKÝM A BERBERSKÝM KONTAKTŮM
Cílem tohoto stručného příspěvku je analýza onomastických a  toponomastických 
aspektů ve středověkém Maghrebu za využití arabských a berberských písemných 
pramenů z 10.–19. století. Velmi výrazné jsou tři jazykové prvky: hybridní arabsko-
-berberské toponymické formace, „zkřížená“ antroponyma a kontakt mezi islámskou 
a křesťanskou náboženskou topografií. Dále je zapotřebí trvat na důležitosti studia 
většího množství písemných pramenů, které je nezbytné pro vytvoření dostatečné 
základny důkazů, která umožní přesnější popis jazykové krajiny středověkého Ma-
ghrebu. Bylo by možné zaměřit se kupříkladu na detailní analýzu jmen míst a lidí, 
nezapomínaje přitom na zásadní přínos dalších oborů, jako je historie nebo geografie.
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