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AbstraCt

As the adage goes, there is little space for arts and education in times of war. Education facilities 
suffer material damage, classes are disrupted, and the lives of pupils and teachers are endangered; 
despite the difficulties, educational activities must somehow continue. The Thirty Years’ War 
(1618–1648) severely impaired educational and cultural activities; namely, the Catholic education 
system of the Society of Jesus, the most developed in Europe through a network of hundreds of 
colleges and universities, found itself in an extreme emergency. The College of Olomouc is a tell-
ing example of the Jesuits’ ability to cope with adversities produced by prolonged and brutal 
conflicts, surviving numerous struggles during the eight-year occupation of the city by the Swe
dish army (1642–1650). Under the leadership of Rector Johannes Schönberger, the Jesuits estab-
lished a modus vivendi with the occupiers, continuing their educational and pastoral mission for 
over one year despite the tense atmosphere surrounding the confessionally divided city. The ex-
cessive taxes levied by the Swedish commander Georg Paykull eventually forced the Jesuits to 
leave Olomouc (October 1643). Only one confrere, the renowned preacher Georg Pelinga, re-
mained for offering spiritual relief to citizens and soldiers alike and overseeing the excellent li-
brary. Alas, the precious books were confiscated in the fall 1645, concurrently with the abandon-
ment of Olomouc by the last Jesuit. However, even when it was forcefully relocated outside the 
city walls, the College continued its mission, as in the case of the Pontifical seminary (seminarium 
pontificium) erected by Gregory XIII in 1578. Through a comprehensive review of the existing 
literature on the topic and the analysis of several primary and secondary sources, this article aims 
to investigate further the dynamics and protagonists of this crucial episode in the history of this 
pivotal Central-European educational hub. 

*	T his article has been financed by the grant DSGC-2021-0200.
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“The Olomouc College cannot be visited anyhow because that city has been under 
enemy occupation for some years; the College does not exist anymore, at least formally, 
yet the Father Rector Georg Schönberger, from what I could understand, kept subsidis­
ing some of its students, part of which are studying in the College of Vienna, where this 
year there have been many (when I visited the College I could find there five of them); 
another part is in the College of Prague, and perhaps there are some students even in 
the College of Dillingen. I cannot tell you more about that because the Father Rector is 
now, as far as I understood, on the run and hiding in some mountains of Moravia. 
Neither can I talk with him nor get more information about him from these Jesuits here 
in Vienna.”1) On October 14, 1645, the Papal nuncio at the Imperial court in Vien-
na, Camillo Melzi Malingegni, archbishop of Capua,2) wrote to the Congregation 
de Propaganda Fide about the Olomouc Jesuit College (collegium) and the Pon-
tifical seminary (seminarium pontificium) attached to it. Since its establishment in 
1622, Propaganda had been put in charge of this Pontifical seminary, which had 
been erected by Pope Gregory XIII in 1578. The Jesuit order periodically received 
a subsidy for the seminary and its pupils. Thus, through the Imperial nuncio, Pro
paganda attempted to gather information about their current status, which from 
June 1642 onwards had been nefariously affected by the Swedish takeover of Olo-
mouc. As the quote above reveals, Melzi provided the Congregation with a bleak 
report: the tone of his letter, the uncertainty about the students’ fate, and the dif-
ficulties in communicating with the Olomouc Rector and the Jesuits in Vienna 
presumed the dissolution of the College and a chaotic tutelage of its students, con-
firming the adage that inter arma silent Musae. However, despite these stark appear-
ances and adverse circumstances, the College of Olomouc and its Pontifical semi-
nary, thanks to the ingenuity of the Jesuit Fathers and the resilience of the vast 

1)	 “Il Collegio Olomucense non si può visitare in modo alcuno, perché quella città è in mano de’ 
nemico da alcuni ani in qua; il detto collegio non è più in essere, parlando formalmente, tuttavia 
quel Padre Rettore, per quello che intendo, ha continuato a mantenere alcuni de suoi alunni, 
parte in questo Collegio di Vienna, dove quest’anno ve ne sono stati molti, et io nel tempo della 
visita ve ne ho trovati cinque, parte in quello di Praga, e forse anco parte in quello di Dilinga, né 
sopra di questo posso io posso dir più altro, perché quel Padre Rettore si trova, come intendo, riti­
rato e fuggitivo in alcune montagne della Moravia, con esso non posso parlare, né da questi Padri 
di Vienna posso per hora ritrarne maggior notitia.” Papal nuncio Camillo Melzi Malingegni to 
the Congregation de Propaganda Fide. Vienna, October 14, 1645. Narodní archiv (further 
NA), Sbírka přepisů z italských a vatikánských archivů (further Sbírka přepisů), Acta Sacrae 
Congregationis de Propaganda Fide (further Acta), inv. nr. 706, box 137, III 1645 – IV 1647, 
item 36 (1645).

2)	F or the biography of Camillo Melzi (1590–1659), cf. M. C. GIANNINI, Melzi, Camillo, Dizio-
nario Biografico degli Italiani 73, 2009, p. 389–392.
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Central-European Jesuit educational network,3) survived amidst various struggles, 
even when forcefully displaced outside the city walls in October 1643. 

Along with a comprehensive review of the scientific literature on the topic, this 
article aims to shed additional light on the Swedish occupation of Olomouc 
(1642–1650) and its consequences for the local Jesuit College through the analysis 
of several printed and unedited archival sources. Namely, this article will attempt 
to further examine two aspects of the occupation: the modus vivendi developed, as 
well as the clashes that brook out between the College and the occupiers (the vast 
majority of which professed a different faith, i.e. Lutheran or Calvinist); and the 
relocation of the Pontifical seminary students in other Jesuit colleges, whose de-
tails were not transmitted to Propaganda until the very end of the war, fostering an 
atmosphere of distrust and suspicion between the two religious institutions. 

The Jesuit everyday life in a confessionally-divided Olomouc, with a special fo-
cus on their educational, cultural and religious activities, will be reconstructed by 
investigating the manuscript diary (diarium) of the Rector Johannes Schönberger, 
an eyewitness account of the occupation whose original extended version has been 
largely neglected by the historiography on the topic.4) The figure of Georg Pelinga, 
a preacher and the superintendent of the Jesuit library during the occupation, de-
scribed as the surrender of the precious books to the enemy, will be likewise re-as-
sessed on account of the hagiography written by Matěj (Mathias) Tanner in his 
Societas Iesu Apostolorum Imitatrix.5) The operational continuity of the seminarium 
pontificium will be then examined from two conflicting perspectives: the vague 

3)	A n example of the perseverance of the Jesuit network in the hostile and volatile Central Euro-
pean region is illustrated by the Hungarian Jesuits, who fled to Olomouc during the Bocskai 
uprising. Eszter KOVÁCS, „Légy cseheknek, pártfogója, magyaroknak szószólloja...“ Cseh–ma­
gyar jezsuita összefüggések a kezdetektől 1773-ig, Budapest 2015, p. 29–30; for an updated and 
detailed overview of the Jesuit educational system in Europe, cf. Paul F. GRENDLER, Jesuit 
Schools and Universities in Europe 1548–1773, Leiden – Boston 2019.

4)	M oravský zemský archiv v Brně (further MZAB), G 12 – Cerroniho sbírka (1200–1845) (fur-
ther G 12), book 231, Diarium Reverendi Patris Rectoris Collegii Olomucensis, fol. 266–333. 
On the role of diaries as repositories of the Jesuit communities’ memory, cf. Paul SHORE, The 
Voices of Memoria: Diaria, Historiae, and Annuaria as Records of Experience in the Pre-suppres­
sion Society, in: Cristiano Casalini – Emanuele Colombo – Seth Meehan (edd.), Engaging 
Sources: The Tradition and Future of Collecting History in the Society of Jesus, Boston 2021, 
p. 1–16.

5)	M athias TANNER, Societas Jesu Apostolorum Imitatrix, sive, Gesta praeclara et virtutes eorum, 
qui e Societate Jesu in procuranda salute animarum, per apostolicas missiones, conciones, sacra­
mentorum ministeria, evangelii inter fideles & infideles propagationem, ceteraque munia apostoli­
ca, per totum orbem terrarum speciali zelo desuda[ve]runt. Pars Prima. Societatis Jesu Europae, 
Pragae 1694, p. 744–750.
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documents of Propaganda Fide,6) whose displeased leadership strove with no avail 
to govern the seminary in wartime; and the precise Jesuit accounts, where the 
personal information of the seminary students (including their whereabouts) was 
accurately recorded.7) 

Methodology

Eyewitness accounts of the wartime experience constitute a valuable historical 
source for studying the immediate impact and long-term outcome of the Thirty 
Years’ War on local communities and single individuals. Eyewitness accounts have 
been at the forefront of historical research on the Thirty Years’ War since the 
1990s.8) Despite the problems of interpretation posed by the personality and agen-
da of their authors, these documents adhere to the everyday life experience more 
than the elaborate and often deliberately distorted posterior reports. They pro-
posed supplementary and in some cases groundbreaking interpretations for crucial 
elements of the war, such as the pervasiveness of fear,9) violence and destruction.10) 
Therefore, eyewitness accounts provide a further insight into the perception of the 
war, historiographically defined either as an “unprecedented catastrophe” or as “fa­
ble of wholesale ruin and misery.”11)

 6)	NA, Sbírka přepisů, Acta, inv. nr. 705, box 136 (III 1642 – II 1645); inv. nr. 706, box 137 
(III 1645 – IV 1647); inv. nr. 707, box 138 (IV 1647–1650); Archivio Storico della Congrega-
zione de Propaganda Fide (further APF), Scritture Riferite nei Congressi (further SC) Fondo 
Collegi Vari, Miscellanea, vol. 12 (XII), Conti del Collegio Olomucense dall’anno 1580 all’anno 
1738.

 7)	Archivum Romanum Societatis Iesu (further ARSI), Fondo Gesuitico, vol. 432 (Informatio-
num Liber LIX, compactus anno 1694), Catalogus Alumnorum Olomucensium S. D. N. 
Urbani VIII in Collegio Convictorum Olomucii ab anno 1642 ad annum 1647, fol. 156v–170r.

 8)	Peter H. WILSON, The Thirty Years War. Europe’s Tragedy, Cambridge 2009, p. 823. 
 9)	Andreas BÄHR, Remembering Fear. The Fear of Violence and the Violence of Fear in the Seven­

teenth-Century War Memories, in: Erika Kuijpers – Judith Pollmann – Johannes Mueller – Jas-
per van der Steen (edd.), Memory before Modernity, Leiden – Boston 2013, p. 269–282; Sig-
run HAUDE, Coping with Life during the Thirty Years’ War (1618–1648), Leiden – Boston 2021, 
p. 28.

10)	 “In contrast to other late medieval crises, there was no significant breakdown of society during the 
Thirty Years War, despite its long duration.” Peter H. WILSON, The Thirty Years War, 1618–1648. 
A Quatercentenary Perspective, German History 37, 2019, p. 227–245, here p. 243.

11)	G eoffrey PARKER, The Thirty Years’ War, London 1984, p. 215; Sigfrid Henry STEINBERG, 
The ‘Thirty Years War’ and the Conflict for European Hegemony 1600–1660, London 1966, p. 91, 
2–3. Both quoted in Geoffrey MORTIMER, Eyewitness Accounts of the Thirty Years War 1618–
1648, Basingstoke 2002, p. 2–3.
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Throughout the Thirty Years’ War, the incessant military manoeuvres, countless 
skirmishes and rapid reversals turned numerous cities and villages into a space of 
confessional coexistence. While a certain ‘tolerance of practical rationality’12) 
(generally guaranteed by a legal framework)13) became often the norm in order to 
avoid violence escalation, this coerced status did not dispel mutual mistrust be-
tween occupiers and civilians. Reception of the sacraments, attendance of rituals, 
and control over the sacred places became a thorny issue in the delicate inter-
confessional dynamics of occupied settlements.14) However, the exceptional length 
of the war, coupled with its miseries and longing for peace, diminished over the 
years the confessional hatred of its inception.15) Thus, unless they were incited by a 
militant clergy,16) devotees could show on occasion a more permeable and accom-
modating piety.17)

Despite the calls for unity within the confessional factions involved in the Thirty 
Year’s War, there were oftentimes internal divisions over the post-war scenario and 
the means to establish it. Regarding the Catholic bloc, the Congregation de Propa-
ganda Fide and the Society of Jesus seldom agreed on the strategies for spreading 
the faith in the recovered or newly acquired territories. In the aftermath of the 
battle of the White Mountain, Propaganda and the Jesuits became embroiled in 
a long-standing dispute about the future of the Catholic Church in the Bohemian 
Lands. They articulated two mutually exclusive visions, one embraced by the Arch-

12)	 Bob SCRIBNER, Preconditions of Tolerance and Intolerance in Sixteenth-Century Germany, in: 
Ole Peter Grell – Bob Scribner (edd.), Tolerance and Intolerance in the European Reforma-
tion, New York 1996, p. 32–47, here p. 38.

13)	A lready the edits (Artikelbrief) promulgated at the Imperial Diet of 1570 in Speyer “forbade the 
abuse or dishonoring of women in labor, the pregnant, virgins, the elderly, preachers, priests, and 
parish clerk”, by the soldiers. Zoltán Péter BAGI, The Life of Soldiers during the Long Turkish 
War (1593–1606), The Hungarian Historical Review 4, 2015, p. 384–417, here p. 396, 401.

14)	K eith P. LURIA, Religious Coexistence, in: Alexandra Bamji – Geert H. Janssen – Mary Laven 
(edd.), The Ashgate Research Companion to the Counter-Reformation, Farnham 2013, p. 55–
72, here p. 66–70. 

15)	F or the anti-Catholic iconoclasm of the Bohemian uprising, cf. Howard LOUTHAN, Breaking 
Images and Building Bridges: The Making of Sacred Space in Early Modern Bohemia, in: Will 
Coster – Andrew Spice (edd.), Sacred Space in Early Modern Europe, Cambridge 2005, 
p. 282–301. 

16)	F or the role of the Jesuits in the prelude of the war and the animosity held towards them by 
the leaders of the Bohemian Uprising, cf. Francesco GUI, I gesuiti e la rivoluzione boema. Alle 
origini della guerra dei Trent’anni, Milano 1989, p. 15–43, 143–176. 

17)	 Simone LAQUA-O’DONNELL, Catholic Piety and Community, in: A. Bamji – G. H. Janssen 
– M. Laven (edd.), The Ashgate Research Companion, p. 288–90.
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bishop of Prague,18) the other shared by the Imperial court:19) the main objectives 
of Propaganda were the consolidation of the episcopal power, the dissemination of 
the diocesan structure (plantatio ecclesiae) and the oversight of the missionary 
activities;20) the Jesuits, by contrast, claimed that the bishops were “not necessary 
for [the] Reform”21) of the Church, and intended to establish an absolute monopoly 
of the lay and religious education in the Bohemian Lands, without the interference 
of Propaganda, the nuncios and the local bishops.22) 

State-of-the-art research on the topic

The Swedish occupation of Olomouc, a dramatic turning point in the history of the 
city (hitherto never subjugated), has been recounted and scrutinised in numerous 
primary and secondary sources. 

Among the primary sources, the Latin chronicle of the Franciscan Conventual 
friar Paulinus Zaczkowitz holds a predominant place. This source was edited by 
Beda Dudík in 188123) and became an almost indispensable reference for the histo-

18)	O n the competition between Propaganda and the Jesuit order, which however did not degene-
rate into hostile and structural prejudice, cf. Giovanni PIZZORUSSO, Propaganda Fide I. La 
congregazione pontificia e la giurisdizione sulle missioni, Roma 2022, p. 361–403. 

19)	O n the role exerted by the Jesuits on the Imperial court during the Thirty Years War, and their 
often overlapping agendas, cf. Robert BIRELEY: The Jesuits and the Thirty Years War, Cam-
bridge 2003; Robert BIRELEY, Ferdinand II, Counter-Reformation Emperor, 1578–1637, Cam-
bridge 2014.

20)	On the long-lasting disputes between the Archbishop of Prague, Cardinal Ernst Adalbert of 
Harrach, supported by Propaganda, and the Jesuits, assisted by the Imperial court, over the 
jurisdiction of the University of Prague, cf. Alessandro CATALANO, La Boemia e la riconqui­
sta delle coscienze: Ernst Adalbert von Harrach e la Controriforma in Europa Centrale (1620–
1667), Roma 2005. On the conflict between the Habsburg state and the Catholic Church, 
namely the Archbishopric of Prague and Propaganda Fide, over the management of the salt 
monopoly revenues (cassa salis), originally destined to the establishment of four bishoprics in 
Bohemia, cf. Petr HONČ, Spojenci i rivalové. Církev a stát v době platnosti solní smlouvy (1630–
1782), Praha 2021.

21)	T omáš PARMA, “Bishops Are Not Necessary For Reform”. The Religious Orders in the Catholic 
Reconquista of Bohemia and Moravia: Two Case Studies,” in: Massimo Carlo Giannini (ed.), 
Papacy, Religious Orders and International Politics in the Sixteenth and Seventeenth Centu-
ries, Rome 2013, p. 165–181.

22)	Domenico CACCAMO, La Propaganda Fide, la Chiesa boema e la tolleranza ad tempus di Va­
leriano Magni, in: Idem, Roma, Venezia e l’Europa Centro-Orientale. Ricerche sulla prima età 
moderna, Milano 2010, p. 394–413, here p. 398, 402–403. 

23)	Beda DUDÍK (ed.), Chronik des Minoriten-Guardians des St. Jakobs-Kloster in Olmütz, P. Pauli­
nus Zackowic über die Schwedenherrschaft in Olmütz vom 1642 bis 1650, Archiv für öster
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rians dealing with the subject ever since.24) Together with Zaczkowitz’s chronicle, 
Dudík also published the excerpts of the diary of the Jesuit Rector Johannes 
Schönberger.25) Another primary source was then edited in 1884, again by Dudík: 
the diary (Tagebuch) of the city clerk Heinrich Flade.26) Apart from an additional 
composite chronicle,27) the only other edited source on the Swedish occupation is 
an anonymous Jesuit posterior account, recently published by Tomáš Parma.28) 
A valuable, yet still unedited manuscript narrating about the occupation, a Francis-
can Observant chronicle, has been studied by Martin Elbel.29) Other manuscripts 
on the topic have been left unexplored, preserved in Czech archives.30) Ultimately, 
the vain Imperial siege of 1643–1644 was also reported (and illustrated) in the 
Theatrum Europaeum.31) 

reichische Geschichte (further AÖG) LXII, 1881, p. 451–611. Dudík first published about this 
chronicle in 1850, cf. Beda DUDÍK (ed.), Mährens Geschichts-Quellen. Erster Band. J. P. Ceroni’s 
Handschriftensammlung, Brünn 1850, p. 148–149, p. 156–158. 

24)	I t’s diffusion has also been favoured by its Czech translation, Lucie ŠAFRÁNKOVÁ, Český 
překlad latinské kroniky Pavla Zaczkowicze o švédském panování v Olomouci v letech 1642–1650 
(thesis), Olomouc 1999.

25)	Beda DUDÍK (ed.), Ex Diario r.mi Patris Schönberger, rectoris Collegii Societatis Iesu Olomucii, 
AÖG LXII, 1881, p. 612–624. The excerpts of the diary edited by Dudík are preserved in the 
same manuscript containing Zaczkowitz’s chronicle. B. DUDÍK (ed.), Mährens Geschichts-
Quellen, p. 158–159. 

26)	Beda DUDÍK (ed.), Tagebuch des feindlichen Einfalls der Schweden in das Markgrafthum Mäh­
ren während ihres Aufenthaltes in der Stadt Olmütz 1642–1650 geführt von dem Olmützer Stadt­
schreiber und Notar Magister Heinrich Flade, AÖG LXV, 1884, p. 307–485. 

27)	 Beda DUDÍK (ed.), Olmützer Sammel-Chronik vom Jahre 1432 bis 1656, Brünn 1858. For an 
accurate analysis of the various chronicles composing this edition, cf. Josef PRUCEK, Olo­
moucká souhrnná kronika z let 1432–1656 sestavená Bedou Dudíkem, Okresní archiv v Olo-
mouc 1980, p. 163–168. 

28)	Tomáš PARMA, Neznámý jezuitský pramen o švédské okupaci Olomouce, in: Ladislav Daniel – 
Filip Hradil (edd.), Město v baroku, baroko ve městě, Olomouc 2012, p. 13–22. 

29)	MZAB, E 21 – Františkáni Dačice (1672–1949) (further E 21), book 9, Archivum conventus 
Olomucensis AD S: Bernardinum ff: min: refor: provinciae Boëmiae. 

30)	MZAB, G 10 – Sbírka rukopisů Moravského zemského archivu (1200–1999) (further G 10), 
inv. nr. 1000, Bericht von dem Schweden, als er in die Stadt Olmütz kommen (Chronik 1620–
1670 von einem protestant. Bürger von Olmütz); Státní okresní archiv Olomouc (further 
SOkA), Archiv města Olomouce (further AMO), sign. 937, Vera antiquitas, das ist Wahrhafte 
Nachricht und Beschreibung des in unser Vatterland Margraffthum Märens feindlich einfallen 
den Schwedens. 

31)	M atthäus MERIAN, Theatrum Europaeum, oder außführliche und warhafftige Beschreibung 
aller und jeder denckwürdiger Geschichten, so sich hin und wieder in der Welt, fürnemblich aber 
in Europa […]. Fünffter Theil […] vom Jahr 1643 biß in gegenwärtiges 1647. Jahr Allerseits Begeben 
Und Verlauffen, Frankfurt am Mayn 1651, p. 531–538. Interestingly, the engraving of the siege 
is not included in the digitalised version of this text (provided by the University of Augsburg, 
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The first printed history of Olomouc, written by Joseph Wladislaw Fischer in 
1808, is the earliest secondary source depicting the Swedish occupation.32) Beda 
Dudík extensively investigated the occupation and the war booty of the valuable 
books stored in the Olomouc libraries, including the Jesuit one (the largest of them 
all).33) Johann Loserth, aiming to correct the historical inaccuracies on the occupa-
tion circulating at his time, published various additional sources in 1898.34) The 
most detailed account of the occupation from the Jesuit perspective was offered by 
Alois Kroess.35) Besides the short article of Josef Prucek,36) Kroess has been the 
unique historian consulting and quoting the extended diary of the Rector Schön-
berger. Among the myriad of studies on the topic,37) it is worth mentioning the re-
search of Tomáš Parma, the first comprehensive summary in English;38) the inquiry 

http://digital.bib-bvb.de/webclient/DeliveryManager?custom_att_2=simple_viewer
&pid=250340, last accessed 29.01.2024), yet is included in the Topographia Bohemiae, Mora­
viae et Silesiae published by the same Merian in 1650, between page 104 and 105. 

32)	 Joseph Wladislaw FISHER, Geschichte der königl. Hauptstadt und Gränzfestung Olmütz im 
Markgrafthume Mähren. Zwenter Band. Welcher die politische Geschichte bis zum Jahre 1808 
enthält, Brünn 1808.

33)	Ascertaining the amounts of books looted by the Swedes and recovering them, by diplomatic 
or financial means, had been a recurring goal of the Moravian and Bohemian government 
since the 1680s, cf. Beda DUDÍK, Forschungen in Schweden für Mährens Geschichte, Wien 
1858, p. 6–11; Beda DUDÍK, Schweden in Böhmen und Mähren 1640–1650, Wien 1879.

34)	 Johann LOSERTH, Zur Geschichte der Stadt Olmütz in der Zeit der schwedischen Occupation, 
Zeitschrift des deutschen Vereines für die Geschichte Mährens und Schlesiens 2, 1898, 
p. 1–46.

35)	Alois KROESS, Geschichte der Böhmischen Provinz der Gesellschaft Jesu II/2, Abteilung 2, Wien 
1938, p. 465–475, 490–492, 504, 685–687, 770–772.

36)	 Josef PRUCEK, Diáře rektorů Olomoucké koleje a univerzity, Střední Morava 12, 2001a, p. 90–
91. 

37)	I n a chronological order: Johann KUX, Geschichte der königlichen Hauptstadt Olmütz bis zum 
Umsturz 1918, Reichenberg – Olmütz 1937; František MATĚJEK, Osídlení Moravy a třicetiletá 
válka, Sborník historický 24, 1976, p. 53–101; František MATĚJEK, Švédové na Moravě za tři­
cetileté války, Časopis Moravského muzea = Acta Musei moraviae. Scientiae sociales. Ser. A, 
Vědy společenské 73, 1988, s. 127–161, and 75, 1990, p. 141–172; Miroslav KOUDELA – Zde-
něk KAŠPAR, Švédové v Olomouci (1642–1650), Olomouc 1995; Václav PUMPRLA, Odvoz knih 
z Olomouce do Švédska na konci třicetileté války, Ročenka Okresního archivu v Olomouci 6, 25, 
1997, p. 63–76; Marie SOBOTKOVÁ, Dva narativní texty polské provenience o švédské okupaci 
Olomouce v letech 1642–1650, Česká literatura 49, 2001, p. 595–610; Miroslav KOUDELA, Za 
třicetileté války, in: Jindřich Schulz (ed.), Dějiny Olomouce I, Olomouc 2009, p. 333–367; Jiří 
HOFMAN, Mezi mlýnskými kameny – městská rada jako prostředník mezi olomouckou obcí 
a švédskou armádou (1642–1650), Historica Olomucensia 45, 2013, p. 63–83. 

38)	Tomáš PARMA, The Stormy Path to a Single Religion, 1600–1650, in: Antonín Kalous (ed.), 
The Transformation of Confessional Cultures in a Central European City (Olomouc, 1400–
1750), Rome 2015, p. 115–120.
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of Martin Elbel, which illustrates the occupation from the Franciscan Observant 
point of view;39) and the study of Lenka Veselá, which disputes several assumptions 
about the infamous Olomouc book plunder.40) Ultimately, editions and research on 
the Pontifical seminary have not concentrated its efforts on the Swedish occupa-
tion.41)

This article aims to contribute to this vast field of research, further analysing 
and reconsidering three aspects of the Swedish occupation of Olomouc: primarily, 
it will focus on the extended diary of the Rector Schönberger, presenting several 
passages from the original manuscript, far more valuable than its truncated version 
published in 1881.42) This contribution aims to expand on the work of Kroess and 
Prucek, since Kroess did not quote verbatim the diary, while Prucek devoted to it 
only one and a half pages. Secondly, this article will inquire about the life of the 
Jesuit Georg Pelinga and his role during the occupation,43) contesting his responsi-

39)	Martin ELBEL, Dva světy? Konfesijní hranice za švédské okupace Olomouce 1642–1650, in: 
Martin Elbel – Milan Togner (edd.), Historická Olomouc XIII, Konec švédské okupace a po-
válečná obnova ve 2. polovině 17 století, Olomouc 2002, p. 99–105; Martin ELBEL, Beyond 
the Wall: Franciscan Friary in Early Modern Olomouc, Rome 2019, p. 23–37.

40)	Lenka VESELÁ, War Booty of Books from Olomouc Catholic Libraries in Lutheran Sweden, in: 
Jonas Nordin – Gustavs Strenga – Peter Sjökvist (edd.), The Baltic Battle of Books. Formation 
and Relocation of European Libraries in the Confessional Age (c. 1500–1650) and Their 
Afterlife, Leiden – Boston 2023, p. 179–196.

41)	I n a chronological order: Bohumil NAVRÁTÍL (ed.), Jesuité olomoučtí za protireformace. Akty 
a listiny z let 1558–1619 I (1558–1590), Brno 1916, p. 179–188, 203, 207–220, 227–230, 294–
296, 301–303; Alois KROESS, Geschichte der Böhmischen Provinz der Gesellschaft Jesu, Wien 
1910, p. 516–543; A. KROESS, Geschichte der Böhmischen Provinz II/2, p. 668–669, 676–677, 
683, 694–696; Antonín Vasiljevič FLOROVSKÝ, Čeští jesuité na Rusi. Jesuité české provenience 
a slovanský východ, Praha 1941, p.  10–14, 46–66, 74–95; Lászlo LUKÁCS, Die nordischen 
päpstlichen Seminarien und Possevino (1577–1587), Archivum Historicum Societatis Iesu XXIV, 
fasc. 47, 1955, p. 33–94; Zdeněk HOJDA, Collegia Nordica v Olomouci a Branievě 1578–1619, 
Acta Universitatis Carolinae – Historia Universitatis Carolinae Pragensis 30, 1990, p. 49–95; 
Oskar GARSTEIN, Rome and the Counter-Reformation in Scandinavia: Jesuit Educational Stra­
tegy, 1553–1622, Leuven 1991, p. 211–233.

42)	Paul SHORE, The Voices of Memoria: Diaria, Historiae, and Annuaria as Records of Experience 
in the Pre-suppression Society, in: Cristiano Casalini – Emanuele Colombo – Seth Meehan 
(edd.), Engaging Sources. The Tradition and Future of Collecting History in the Society of 
Jesus, Boston 2021, p. 1–16. 

43)	Dudík is the first non-Jesuit historian providing some basic information about Pelinga’s life, 
yet he was probably inspired by Johannes SCHMIDL, Historiae Societatis Iesu Provinciae Bo­
hemiae IV/I (1633–1653), Pragae 1759, p. 476–477 (which he does not quote), cf. B. DUDÍK, 
Forschungen in Schweden für Mährens Geschichte, p. 25–26; Jiří Fiala, quoted as the reference 
for Pelinga’s biography by T. Parma (Neznámý jezuitský pramen, p. 16, n. 27), derives his es-
sential biographic data from an engraving (see, infra, fig. 1), which he erroneously ascribe to 
Matěj TANNER, Societas Jesu usque ad sanguinis et vitae profusionem militans, in Europa, 
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bilities in the confiscation of the Jesuit library by the Swedes. This addition will 
also corroborate with Veselá’s recent studies on the dynamics of the Swedish war 
booty of books in Olomouc. Thirdly, this article will present unedited documents 
on the dislocation of the Pontifical seminary students to other Jesuit Colleges. 
These sources will clarify the crisis response strategies of the Central European 
Jesuit educational network, and reveal the discord between the Jesuit order and 
Propaganda Fide over the Pontifical seminary management. This addendum will 
narrow the gap in the historiography on the topic, which has not highlighted the 
persistence of the seminary throughout the Swedish occupation of Olomouc, deal-
ing primarily with the pre-Propaganda period (Navrátíl, Kroess 1910, Lukács, Hoj
da, Garstein), or with the period between the battle of the White Mountain and the 
Swedish invasion of Moravia (Kroess 1938). 

The Olomouc College under the Swedish occupation: a tense modus vivendi

In this section, the life of the Olomouc College under the Swedish occupation, as 
recorded in Schönberger’s diary, will be examined under two lenses: that of the 
everyday struggles faced by the Jesuit Fathers, and that of the confessional coexist-
ence imposed on the city. 

When the Swedish General Lennard Torstenson, having conquered Silesia, 
moved his army towards Olomouc at the end of May 1642, the city had been left 
nearly defenseless. Waiting in vain for external aid, the Italian Antonio Miniati 
(Migniatti), Baron of Campoli, the highest-ranking officer in town, decided to sur-
render after five days of resistance on June 14th.44) The city occupation was agreed 
upon a legal framework, clearly stating that the Jesuit order and its College were to 
be left molestien frey.45) On June 24, 1642, Georg Paykull was appointed command-
er of the Swedish garrison. Schönberger portrayed him as an austere man, enemy 

Africa, Asia, et America, contra gentiles, Mahometanos, Judaeos, haereticos, impios, pro Deo, fide, 
Ecclesia, pietate, sive, Vita, et mors eorum, qui ex Societate Jesu in causa fidei, & virtutis propug­
natae, violentâ morte toto orbe sublati sunt, Praga 1675; cf. Jiří FIALA, Dějiny jezuitského kon­
viktu v Olomouci II. Jezuitský konvikt v Olomouci v letech 1621–1724,, in: Jana Mačáková et al., 
Jezuitský konvikt. Sídlo uměleckého centra Univerzity Palackého v Olomouci. Dějiny. Staveb-
ní a umělecké dějiny. Obnova a využití, Olomouc 2002, 50–95, here p. 57.

44)	Pavel BALCÁREK, Papežské vojsko na Moravě v letech 1621–1623, Historica - Sborník prací 
historických 31, 2002, p. 127–142; Miroslav KOUDELA, Obhajoba plukovníka Miniatiho, Ro-
čenka Okresního archivu v Olomouci 4, 23, 1995, p. 165–175.

45)	B. DUDÍK, Tagebuch des feindlichen Einfalls, p. 315–318 (provision number 5).
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of the clergy,46) yet from this moment onwards, the College would be under his 
supreme authority.

The Jesuit daily routine in the occupied Olomouc comprised of three elements 
that deserve detailed attention: the persistent taxes levied by the garrison Com-
mander; the monetary/in kind transactions conducted in order to pay the tributes, 
thus avoiding material damages to their properties (a recurring menace from 
Paykull); and ultimately, the tense relations with the soldiers of the Swedish army, 
often escalating into threats or even open violence.

As numerous commanders did in the Thirty Years’ War, Paykull had to periodi-
cally compensate his soldiers, most of whom were non-Swedish mercenaries (Ger-
mans, Scotts, etc.), with monetary gains or goods of other kinds for their services, 
to maintain their morale high and avoid anarchy in the city. He would then impose 
a tribute to the civilians and the clergymen (Tractamentgelder) for the soldiers’ wage 
and garrison’s maintenance. “The Commander again asked the citizens first of all to 
pay the remaining four thousand Imperial thalers,47) secondly one thaler for every single 
soldier every week, and 1800 soldiers were calculated, although they were barely more 
than a thousand.”48) Personal greed and the necessity to redistribute the exacted levy 
among his officers also motivated his requests; asked for a postponement in the pay-
ment, the Commander replied that “he would have proposed to the officials regarding 
the deferral of payment, and would have given the response tomorrow.”49) 

Whereas his demands were not met, Paykull’s reaction would have been gradual. 
Threats of property destruction were the first warning. “October 11, 1642. Saturday. 
The Commander replied, that he asked for the tribute as soon as possible, and if it did 
not arrive, he would burn all the goods of the ecclesiastics up to Brno.”50) The sending 

46)	 “24. [Iunii 1642] Die Martis. Venit hodie novus Commendans Painckel […] Dicitur serius, et reli­
giosorum inimicus.” MZAB, G 12, box 231, Diarium Reverendi Patris, fol. 267–268. For 
Paykull’s biography, cf. Lars ERICSON, Jurgen Paykull, riksarkivet.se, https://sok.riksarkivet.
se/sbl/Presentation.aspx? id=8078.

47)	T he diary of Flade reports this specific request of the Commander. B. DUDÍK, Tagebuch des 
feindlichen Einfalls, p. 324–325. The diary mentions frequently the Reichsthaler as coin reque-
sted for the Tractamentgelder, thus the “imperiales” reported by Schönberger have been inter-
preted as thalers and not gulden.

48)	 “22. [Iulii 1642] Die Martis. Petiit Commendans de novo a civibus, primo solutionem 4 milia im­
perialium restantium. 2ndo pro singulis militibus per septimanam imperialem, numeraruntque 
milites 1800, cum vix sint amplius mille.” MZAB, G 12, box 231, Diarium Reverendi Patris, 
fol. 273–274.

49)	 “28. [Decembris 1642] Die Dominico. […] Propositurum se tamen officialibus de dilatione ter­
mini, et cras responsum daturum.” Ibidem, fol. 297–298.

50)	 “11. [Octobris 1642] Die Sabbathi. Dominus Commendans respondit, se petere quam citissime 
resolutionem, ni venerit, se combusturum ecclesiasticorum bona omnia usque Brunam […].” Ibi-
dem, fol. 287.
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of troops, with an officer for avoiding any breakdown in discipline, was the second 
caution. “December 18, 1642. Thursday. The Commander sent to us the supreme 
prefect of the guards Keller, who carried out the order with 6 musketeers, and through 
the head of the provisions completely sealed the wheat and the pantry, due to the 
missing six thousand Imperial thalers which were to be paid by the ecclesiastics. […] 
No offence was committed at all by the musketeers, who merely stood guard in front of 
the pantry […].”51) Ultimately, the worst-case scenario implied the harassment from 
the soldiers, often intoxicated. “July 8, 1643. Wednesday. We endured the execution 
all night. [The soldiers] were insolent, getting drunk and stealing many items, going 
here and there throughout all parts of the College. Around the second hour of the night 
I went with the Dean, who slept with us in the College, to the Commander, and let him 
know that we wanted to pay these 1050 Imperial thalers, albeit forcibly, as long as he 
dissolved the execution.”52)

Survival under the Swedish occupation required the Jesuit Fathers to pool 
money, or precious resources, whenever requested by the Commander. Therefore, 
Schönberger’s diary places particular emphasis on the material goods (cattle, 
wheat, beer or wine) acquired, donated and sold by the College. The rector shown 
his utmost concern over the harvest to gather in the Jesuit domains (Týneček, 
Radikov) and protect it from calamities and marauders. “September 15, 1642. Mon­
day. All the wheat collected under the roof was taken away and moved to the lowest 
floor of the College, due to the fires, which are feared.”53) Alas, protecting the crops 
from looters (Imperial and Swedish) proved to be a no easy task. “October 7, 1642. 
Tuesday. In the morning [the Swedish troops] entered our camp in Týneček, when 
they saw that the Imperials had taken away almost all the oats and barley, they asked 
and obtained from the Commander the permission to seize what was left […] they im­
mediately apprehended all the bishop’s along with our own wheat, with approx. two 

51)	 “18. [Decembris 1642] Die Iovis. Commendans misit ad nos supremum vigiliarum praefectum 
Keller, qui cum 6 musquetariis executionem faceret, et per commeatus magistrum omnia frumen­
tum, et cellarium obsignaret, ob negata 6 milia imperialium ab Ecclesiasticis deponenda. […] Nihil 
insolentiae a musquetariis omnino peractum […].” Ibidem, fol. 295.

52)	 “8. [Iulii 1643] Die Mercurii. Sustinuimus executionem per totam noctem. Insolentes fuerunt 
inebriandi se, et furto sublegendo multa, vagati per omnia loca collegii. Circa 2am ivi cum domino 
Decano, qui nobiscum in collegio pernoctavit, ad D. Commendantem, significavi nos velle solvere, 
quantumvis coacte, ista 1050 imperiales dummodo tollat executionem.” Ibidem, fol. 321–322. 
The execution of the orders in the bishop’s residence on December 18, 1642 had a more dra-
matic outcome, resulting in the death of the diocese administrator Jan Kašpar Stredele of 
Montani, T. PARMA, The Stormy Path, s. 116–117.

53)	 “15. [Septembris 1642] Die Lunae. Frumentum omne caeptum sub tecto tolli, et demitti ad infi­
mam Collegii contignationem, ob ignes, qui timentur.” MZAB, G 12, box 231, Diarium Reve
rendi Patris, fol. 282.
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hundred wagons.”54) In this sense, when external factors negatively affected their 
business or donors, the Jesuits would resort to ask for loans to the Swedish officers; 
such as Hammerstain, who requested to pay him back in fine mintage (bona mo­
neta), being alarmed at the prospect of receiving debased coins.55)

In this context, notwithstanding the original takeover agreement, disciplining 
the soldiers and constrain their violence would prove arduous. The soldiers repeat-
edly molested the Jesuits, either trying to steal precious items, even from the dead 
(“August 2, 1642. Saturday. Yesterday in the night, the soldiers arrived at our cemetery 
after breaking the window and the gates with a stone. But they found nothing except 
the graves”),56) or being deluded about hidden riches (“March 23, 1643. Monday. 
A boy from Nový Jičín was captured by the dragoons, and beaten to confess where the 
Jesuits kept their treasure, however he was freed the same day”),57) or simply threaten-
ing their life to strike terror into their hearts (“April 12, 1643. Sunday. Near the ca­
thedral, in the evening a certain soldier in the square with a sword in hand threatened 
to wound Father Becker while he was returning from seeing a sick man, but having 
seen him undaunted, he started joking”).58) 

Everyday life under the Swedish garrison was not a mere struggle for survival. It 
was also filled with numerous educational and religious activities, which actively 
engaged the Jesuits and their pupils and were significantly affected by the forced 
confessional coexistence. Among them, three varieties will be investigated: the con-
tinuation of the classes, theatre, and religious ceremonies involving not only the 
Olomouc citizens’ children but also those of the Swedish militia; the demarcation 
line between confessions, on occasion drawn by the Catholic clergy in order to 
protect their sacred spaces, other times by the Swedish elite (Commander, officers, 
preachers) in order to avoid conversions among the troops; the chances (liturgies, 
sermons and banquets) where the Jesuit Fathers and the Swedish leadership could 
engage in an open religious dialogue and thus blur the confessional lines.

54)	 “7. [Octobris 1642] Die Martis. Mane ingressi presidium nostrum Teinezense, cum viderent Cae­
sarianos omnem fere avenam, et hordeum abstulisse, petita a Commendanti facultate an liceat illis 
residuum advehere, […] concessit, sic cum cum 200 curribus circiter statim omne frumentum 
episcopale et nostrum avexerunt […].” Ibidem, fol. 285–286.

55)	May 30, 1643. Ibidem, fol. 317. This passage is mentioned also in A. KROESS, Geschichte der 
Böhmischen Provinz II/2, p. 472. 

56)	 “2. [Augusti 1642] Die Sabbathi. […] Heri noctu milites in nostram sepulturam venerunt effracta 
finestra una cum lapide et cancellis. Sed nihil repererunt nisi tumbas.” MZAB, G 12, box 231, 
Diarium Reverendi Patris, fol. 276

57)	 “23. [Martii 1643, die Lunae] Puer neotischinensis captus a dragoneris, et percussus ut fateretur 
ubi Iesuitae suum haberent thesaurum. Liberatus tamen est eodem die.” Ibidem, fol. 309.

58)	 “12. [Aprilis 1643] Die Dominico. Circa templum cathedrale miles quidam in platea stricto gladio 
minatus est vulnus Patri Becker, vesperi ab infirmo redeunti, sed cum imperterritum vidisset, in 
iocum vertit.” Ibidem, fol. 312.
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Early modern warfare was not exclusively male-dominated, and women and chil-
dren comprised a sizeable percentage of the armies deployed in the military cam-
paigns.59) Therefore, as soon as the city capitulated, the streets of Olomouc became 
packed with the kids and wives (as well as the orphans and prostitutes) of the 
officers and soldiers composing the Swedish garrison. The Jesuits started teaching 
these youngsters, alongside the children of the Olomouc citizens who remained. 
“June 25, 1642. Wednesday. The classes have begun in quite a good number.”60) The 
pupils were divided into groups according to their schooling level, following the 
dictamina of Jesuit pedagogy. During the occupation, the Jesuits run four courses 
(grammar, syntax, poetry, rhetorics), practically the entire lower school teaching.61) 
“September 22, 1642. Monday. The classes and the exams of the lower school 
continued.”62) As it was customary in Jesuit colleges, promising pupils were award-
ed prizes to encourage them in their studies. “January 7, 1643. Wednesday. Small 
accolades for the classes were distributed among the teachers. 24 black and white 
images in quarto, one for each, and 6 little coloured ones made of parchment, 12 rosa­
ries for the class of rhetorics and 6 to single teachers, and a dozen of Agnus Dei.”63) The 
classes were quite popular, so much so that on April 6, 1643, “another class of 
rhetorics has been established for the inferior school, since the number of the students 
is growing.”64) 

In the Jesuit Ratio Studiorum, tutoring of the youth did not stop outside the 
classroom. It entailed mandatory attendance of religious ceremonies (processions, 
feasts, liturgies) and cultural activities (theatre plays, public debates, poetry con-
tests, etc.). The combination of profound piety and oratorial skills would forge the 
ideal Catholic, a devout and prominent member of the community. Schönberger 
reported the students’ religious fervour in several feasts: “February 23, 1643. Mon­
day. We had a compline of Miserere for the beginning of Lent, it was not sung, […] 
because there was no one there, except our students, of whom just a few […]. The stu­
dents, however, said the Misere in private and they bought station indulgences daily in 

59)	 Swedish women, in particular, proved crucial in numerous military campaigns. Mary Eliza-
beth AILES, Courage and Grief. Women and Sweden’s Thirty Years War, Lincoln 2018.

60)	 “25. [Iunii 1642] Die Mercurii. […] Scholae inchoatae, sat bono numero.” MZAB, G 12, box 231, 
Diarium Reverendi Patris, fol. 268. 

61)	K ateřina BOBKOVÁ-VALENTOVÁ, Každodenní život učitele a žáka jezuitského gymnázia, Pra-
ha 2006, p. 53–57, 216.

62)	 “22. [Septembris] 1642 Die Lunae. Continuatae scholae et examina inferiorum scholarum.” 
MZAB, G 12, box 231, Diarium Reverendi Patris, fol. 284.

63)	 “7. [Ianuarii 1643]. Distributa premiola magistris pro scholis. Singulis 24 imagines in quarto ni­
gras, et 6 illuminatas parvas ex pergamino, rhetori 12 et singulis 6 rosaria, et una duodena Agno­
rum Dei.” Ibidem, fol. 299.

64)	 “6. [Aprilis 1643]. Die Lunae. Assignata rhetorica pro parva schola quia crescit numerus discipu­
lorum.” Ibidem, fol. 311.
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our church.65) April 11, 1643. Saturday. […] Our classes joined the procession, which 
the dean established for this triduum [celebrating the Divine Mercy Sunday].66) April 
26, 1643. Sunday. There was a procession in the cathedral, to which the classes and 
a couple of ours were sent. It was St. Mark’s Day.”67) 

Besides the church, a pivotal space in the Jesuit educational system was held by 
theatre. Pupils performed in sacred dramas, edifying stories written or re-arranged 
by their teachers, in front of “parents, professors, and civil and religious authorities.”68) 
At least in one circumstance, the students invited all the Swedish officers to watch 
a small theatrical performance: “all the officers, except for Hammerstain [Friedrich 
Christoph von Hammerstein], attended the play. They enjoyed this drama about 
St. Mary Magdalene’s conversion, with its rhythm in the German language. During the 
performance, numerous squadrons of Imperial cavalry appeared outside the city. The 
Commander gave the order to bring the horses, yet he himself stayed until the end of 
the play. Then, he mounted immediately on his horse and went outside.”69) It could be 
argued that some Swedish officers did not attend the play out of respect for the 
Jesuits, nor for the Art’s sake, but to see their sons acting. Indeed, we are informed 
by Schönberger that, one month later, “at the preacher’s instigation, Captain [Gus-
tav] Horn removed his children from our school.”70)

As the quote above indicates, the Swedish elite reacted negatively to such close 
interactions with the Jesuits. The notes of the diary illustrate their fear that child
ren and soldiers might be too malleable and fall prey to the Jesuit rhetoric. “Au­
gust 16, 1642. Saturday. A Scottish soldier, who had converted to Catholicism from 
Calvinism a few days ago, was suspended by the Commander. Promised his life if he 
became Lutheran, he immediately renounced [the Catholic faith] before being sus­

65)	 “23. [Februarii 1643] Die Lunae. Habitum completorium miserere per quadragesimam non can­
tatum, […] quia nulli interfuissent, nisi nostri studiosi, quorum pauci […]. Studiosi tamen dixerunt 
privatim miserere, et lucrati sunt quotidie indulgentiae statiorum nostro templo.” Ibidem, fol. 305 

66)	 “11. [Aprilis 1643] Die Sabbathi. […] Scholae nostrae fuerunt in processione, quam Decanus in­
stituit hoc triduo.” Ibidem, fol. 312.

67)	 “26. [Aprilis 1643] Die Dominico. Fuit processio in cathedrali, ad quam missae scholae et unum 
par nostrorum, erat dies Sancti Marci.” Ibidem, fol. 312.

68)	Anne-Sophie GALLO, Jesuit Theatre, in: Ines G. Županov (ed.), The Oxford Handbook of the 
Jesuits, Oxford 2019, p. 574–597, here s. 577.

69)	 “4. [Martii 1643] Die Mercurii. Comparverunt omnes plane officiales et Commendans, excepto 
Hammerstain supremo, placuit illis actio rythmo germanico exhibita de conversione Sanctae Ma­
riae Magdalenae. Sub actione comparverunt extra urbem tormae plures equitum Caesarianorum, 
Commendans monitus iussit afferri equum, ipse tamen mansit constans usque ad finem actionis, 
postea statim equum conscendit, et foras perrexit.” MZAB, G 12, box 231, Diarium Reverendi 
Patris, fol. 306.

70)	 “5. [Maii 1643] Die Veneris. […] Suasu predicantis capitaneus Horn abstravit filios suos a scholis 
nostris.” Ibidem, fol. 315.
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pended. August 31, 1642. Sunday. Many Swedes were encouraged to confess their faith 
and to understand, through questions, whether we were giving good advice by claiming 
that Catholics could not serve in the Swedish army. Lord Kopi [Johan Franciscus von 
Koppey] warned us about this three days ago. But just a few showed up at our place.”71) 
Moreover, the garrison’s Luther preacher(s), left anonymous in Schönberger’s 
diary, were hostile to the Jesuits. “April 14, 1643. Tuesday. On this same day, 
a preacher sent to Father Becker some soldiers, who insistently asked why he had spo­
ken against him (I don’t know anything about this issue).”72) 

The Catholic clergy and patriciate echoed the concerns about confessional pro-
miscuity, especially regarding the sacred space of the main parish church, Saint 
Maurice. In December, against the original agreement, Paykull requested a larger 
place for the Lutheran service, proposing an alternate use (Simultankirche) of 
St. Maurice church.73) The response of the entire city was exceptionally negative: 
“[…] having summoned all the citizens to an assembly, they unanimously replied that 
they preferred to die rather than consent to this, the ecclesiastics did the same.”74) Any-
way, the ecclesiastical authorities (the parish priest,75) the preacher Georg Pelinga, 
and the dean)76) rejected the offer of a condominium for St. Maurice church and 
refused to cooperate. Hence, the next Sunday, on December 14, Paykull took the 
church by force: “in the morning around the eighth hour, being closed the doors of the 

71)	 “16. [Augusti 1642] Die Sabbathi. Unus Scotus miles suspensus a Commendanti, qui ex calvinista 
ante paucos dies fuit factus catholicus. Promissa ei vita si fieret Lutheranus, recusavit immediate 
antequam suspenderetur; 31. [Augusti 1642] Die Dominico. Subornati plures Sveci qui confiteren­
tur fidem, et per quaestiones intelligerent, an nos diceremus bona consilia Catholicos sub Sveco 
militare non posse. De qua re monuit nos nundius quartus Dominus Kopi. Sed apud nos vix aliqui 
comparverunt.” Ibidem, fol. 280.

72)	 “14. [Aprilis, 1643, die Martis] […] Eodem die milites missi a praedicante apud P. Becker, qui 
expostulabant, (quod nescio) quo fuisset contra se locutus.” Ibidem, fol. 312

73)	I n the diary of Schönberger the date of the request is December 8th, while in Flade’s diary 
Paykull had expressed his project already on December 1st. B. DUDÍK, Tagebuch des feindli­
chen Einfalls, s. 358.

74)	 “9. [Decembris 1642] Die Martis. Convocati cives ad curiam omnes, unanimiter responderunt 
malle se mori, quam in hoc consentire, idipsum fecerunt ecclesiastici.“ MZAB, G 12, box 231, 
Diarium Reverendi Patris, fol. 293.

75)	T he parish priest Melchior Franciscus Pollinger has been confused by Martin Elbel with the 
Jesuit preacher of St. Maurice church, Georg Pelinga (M. ELBEL, Dva světy, p. 100; TÝŽ, 
Beyond the Wall, p. 26–27). 

76)	A ccording to Flade, the decision to leave the keys on the main altar was taken by the dean 
Sigismund Miutini of Spillimberg. B. DUDÍK, Tagebuch des feindlichen Einfalls, p. 364. In the 
later Observant’s Archivum, fol. 34, Friar Modestus Meerstein interprets the breaking into the 
church as the exemplification of the thief described in the parable of the The Good Shepherd 
and His Sheep (John 10:10). However, in the eyewitness accounts of the event this motivation 
is never mentioned. 
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church of Saint Maurice with the bolts, [the Swedes] entered the church through the 
windows and opened it by themselves. They also came to the College for the key to the 
pulpit, I replied that Father Pelinga, who was absent, had it, and that however they 
didn’t have much need for the key, as there were blacksmiths in the city who could open 
it and make a new key. […]”77) After this episode, the Jesuits continued their exter-
nal preaching activities in the chapels of St. Cyril and Methodius (in Czech) and 
St. Anne.

The relationship between the Swedish garrison and the clergy, especially the 
Jesuits, was not always tense as these examples indicate. First of all, in the multi-
national Swedish army, several anonymous soldiers sought spiritual care at the 
hands of the Olomouc Jesuits. “July 27, 1642. Sunday. There was again a large crowd 
of confessors. 12 soldiers confessed there.78) […] April 7, 1643. Tuesday. Father Becker 
gave a funeral oration for a soldier killed in the skirmish, who was Catholic, at the re­
quest of the parish priest and other soldiers.”79) Despite the confessional differences, 
the Swedish officers payed homage to the Jesuit graveyard during holidays.80) “April 
4, 1643. Saturday. The Commander with other colonels visited our cemetery and also 
other churches.”81) Ultimately, they attended with deep interest sermons (conciones) 
and confessional disputes, notably Paykull. “July 31, 1642. Thursday. Quite a few 
soldiers came to the sermon, all the officers, with the exception of Hammerstein, who 
was sick. Four of them had lunch here with us, they were fine, almost the whole lunch 
was spent talking about religious controversies.82) […] May 12, 1643. Tuesday. Father 
Blösius visited the Commander asking for authorisation, was kept there for six hours, 

77)	 “14. [Decembris 1642] Die Dominico. Mane circa octavam cum claves templi Sancti Mauritii 
essent occlusae, intrarunt per fenestras, et aperierunt sibi. Miserunt etiam ad Collegium pro clave 
cathedrae, respondi Patrem Pelingam eam habere, nec adesse, quod tamen clave parum indigerent, 
cum fabri ferrarii sint in urbe qui aperire possint, et novam facere.” MZAB, G 12, box 231, Dia
rium Reverendi Patris, fol. 294.

78)	 “27. [Iulii 1642] Die Dominico. Fuit iterum magna multitudo communicantium, 12 milites ivi 
confessi.” MZAB, Diarium Reverendi Patris.” Ibidem, fol. 275

79)	 “7. [Aprilis 1643]. Die Martis. Pater Becker fecit concionem funembrem militi in velitatione mac­
tato, qui fuit catholicus, petente parocho, aliisque militibus.” Ibidem, fol. 311

80)	I n addition, when invited for lunch or dinner by the Swedish officers, the Jesuits received the 
best place at the table as a sign of respect. Ibidem, fol. 323 (15., 16., 17. Iulii 1643), fol. 324 
(19. Iulii 1643), fol. 325 (24. Iulii 1643), fol. 326 (5. Augusti 1643).

81)	 “4. [Aprilis 1643] Die Sabbathi.[…] Commendans cum aliis colonellis visitavit nostrum sepul­
crum, et alia templa etiam.” Ibidem, fol. 311.

82)	 “31. [ Iulii 1642] Die Iovis. Venerunt valde multi milites ad concionem, supremi omnes, exceptu 
Hammerstain, qui malem voluit. Pransi hic 4 apud nos, fuerunt laeti, totumque prandium fere 
transactum controversisticis colloquiis. Manserunt usque ad quartam apud nos.” Ibidem, fol. 
275.
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and discussed with him about confessional controversies.83) […] July 9, 1643. Tuesday. 
I went to the Commander again with Father Kaukal. I brought him the Controversiae 
of [Martinus] Becanus84) since he asked for Luther’s books printed in Jena. I proposed 
various issues to him, and I got them all approved.”85) 

During the Swedish occupation of Olomouc, as it has been noticed, the Jesuit 
preachers were listened to by both the local Catholics and the occupiers. Of the 
three Fathers delivering sermons to the faithfuls, Father Kaukal, Father Becker 
and Father Pelinga, the last one was allegedly the most influential and famous. 
Nevertheless, due to the unfavourable portrait drawn by Paulinus Zaczkowitz in his 
Chronica, the life and deeds of this Jesuit have remained obscure to date, neglected 
by modern historiography. Zaczkowitz’s accusation of having foolishly surren-
dered the Jesuit library and all the precious books in town to the enemy overshad-
owed Pelinga’s fame among his confreres and the 17th century Bohemian-Moravian 
society.86) 

The most outstanding talent possessed by Pelinga was his eloquence and ability 
to convert the heretics to the Catholic faith. Indeed, by the Bohemian provincial 
Martinus Stredonius “he was regularly considered a holy man, [Stredonius] did not 
hesitate to affirm that: ‘if there were six Pelingas available, I would not doubt that the 
entire Bohemia would be converted with their work.”87) Inspired by the piety of the De 
Imitatione Christi of Thomas a Kempis, this ingenious preacher exploited every 
opportunity to evangelise: he visited the houses and emporia of Olomouc, sparked 
spiritual conversations in the streets, and even developed a special catechism for 
the servants who could not attend the Mass. Serving as a military chaplain in Brno 
after October 1645, he persuaded the Calvinist General Jean-Louis Radouit de 
Souches, who led both the failed assault to Olomouc on September 20, 1644, and 
the heroical defense of Brno in May 1645, to embrace Catholicism. Pelinga, who 
was born in Olomouc in 1603, would eventually die in Klatovy in 1648, requested 
by de Souches as military chaplain in his army. 

83)	 “12. [Maii 1643] Die Martis. Pater Blösius fuit apud Commendantem petitam exeundi licentiam, 
detentus ibi per sesquihoram, disputavit cum eo de rebus controversisticis.” Ibidem, fol. 313–314.

84)	M artinus BECANUS, Opuscula theologica sive controversiae fidei inter catholicos et haereticos 
huius temporis: in quibus eorubdem haereticorum prava dogmata et opiniones explicantur, Duoci 
1634.

85)	 “9. [Iunii 1643] Die Martis. Iterum ivi ad Commendantem cum Patre Kaukal. Tuli ei Becani 
controversias cum peteret Lutheri tomos Ienae impressos. Proposui ei varia, omnia impetravi.” 
MZAB, G 12, box 231, Diarium Reverendi Patris, fol. 318.

86)	The information about the life of Georg Pelinga reported below are quoted from M. TAN-
NER, Societas Jesu Apostolorum Imitatrix, p. 743–750.

87)	 “Venerabili Patri Martino Stredonio constanter habitus est pro Viro Sancto, de cuius Apostolico 
zelo, […], asserere non dubitavit, si sex Pelingae ad manum essent, nihil ambigerem, totam Bohe­
miam illorum operam conversum iri.” M. TANNER, Societas Jesu Apostolorum Imitatrix, p. 746.
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Pelinga’s sermons (whose original manuscripts have been preserved)88) touched 
the hearts of the Swedish garrison and its commander. His preaching style, en-
hanced by visual aids, made him extremely popular throughout the Bohemian 
province, and was emulated by the following Jesuit generations. [see fig. 1] In the 
hagiographic account of Pelinga’s life, written by Matěj Tanner (who met him 
personally as a young novice in Brno), it is mentioned that “in the sermons on the 
gravity of sin to be held in the triduum before the ashes [before Easter 1643, Pelinga] 
had then exposed, as in an observable argument, a figure of a sinner, like a quadru­
ped tamed under a demon who sat on him, having his hands and feet chained, and 
carrying the weight of the seven deadly sins in two loads.” This image had a long 
tradition in the Jesuit visual culture. While Tanner traced back this depiction to 
the Exercitia Spiritualia of Saint Ignatius circulating at his time [see fig. 2], the 
engraving was widespread as early as 1607, when it was included (unfortunately 
without signature) in the Considerationi sopra tuta la vita di Signor Nostro Giesù 
Christo, compiled by the Jesuit Bartolomeo Ricci (its latin version, Vita Domini 
Nostri Iesu Christi ex verbis Evangeliorum in ipsismet concinnata, was published in 
the same year). This very image captured the curiosity of the “prefect of the city, in 
charge of the Swedish troops [Georg Paykull], impressing this moral teaching so 
deeply in the soul, that he had the same image painted for himself to preserve it in 
perpetuity in his memory, and post in his room to always have it before his eyes.”89) 

[see fig. 3] 
Notwithstanding these noteworthy aspects, Pelinga has been long labelled as the 

absent-minded preacher who relinquished the rich Olomouc libraries (including the 
Jesuit one) to the enemy.90) This accusation was moved against him in the posterior 

88)	MZAB, G 10, inv. nr. 410, Dominicales conciones habitae Olomoucii tempore Svecorum ac 
deinde Brunae, ab anno 1643 ad annum 1646um a reverendo Patre Georgio Pelinga; inv. 
nr. 467, Exhortationes venerabilis et reverendi Patris Georgii Pellinga tempore Svecorum po-
tissimum Olomucii usque ad annum 1644 ac dein Brunae, habitae anno 1646 et 1647o; inv. 
nr. 468, Dominicales conciones Olomucii ab anno 1640 ad 42um habitae a Reverendo Patre 
Georgio Pellinga.

89)	 “Proposuerat tunc dictionibus triduo antecinerali de peccati gravitate habendis, velut in thema 
oculis etiam spectabile, picturam hominis peccatoris, instar quadrupedis sub Daemone sessore in­
fraenati, ferro manus et pedes adstricti, et onus septem peccatorum mortalium in binis sarcinis 
deportantis; [… Paykull] ita profunde animo eam veritatem impressit, ut eius memoriae perpetuo 
conservandae eandem imaginem pro se depingi, et in cubiculo prae oculis semper habendam affigi 
fecerit.” M. TANNER, Societas Jesu Apostolorum Imitatrix, s. 748

90)	I n the journal Hlas národa, besides repeating the accusation against Pelinga concerning the 
books, the anonymous journalist accused the Swedes of having taken away from Olomouc 
a banner, donated on 3 February 1242 by the mythical Jaroslav Sternberg, heroic protector of 
the city against the Tartars. Příloha Hlasu národa k čislu 61 ze dne 1. března 1888.
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chronicle of the Conventual friar Paulinus Zaczkowitz.91) The attack against Pelinga 
started in the section “Pater Georgius Pelinka excusat suum iuramentum,” where 
Zaczkowitz accused the Jesuit of having incautiously swore an oath of allegiance to 
the Swedish garrison.92) In the words of the Conventual, after the Jesuit abandon-
ment of the city (see infra) Pelinga had resolved to remain in Olomouc to conceal 
the College’s riches. However, Zaczkowitz mocked the Jesuit, “he could have thought 
that it was impossible to hide the secret from the enemy. If he did that for the College, 
the pharmacy and the library, the College was partially damaged, the pharmacy ruined 
and the library taken away, and he himself was expelled from the city.”93)

According to Zaczkowitz, in a casual conversation with Paykull, Pelinga heed-
lessly “stated that there was no other reason for his staying than the library, which 
consisted of several thousand books.”94) This prompted the Commander and several 
officers to inspect the collection. One month later, Zaczkowitz relates the arrival 
of a commissary from Sweden with the task of seizing the books stored in the Olo-
mouc libraries. Historiography has identified him with Johannes Bussow, who 
started his duty in April 1645, when the city of Mikulov was conquered by the 
Swedes and the library of the Dietrichstein family seized. The exact day of Bus-
sow’s coming to Olomouc is unknown, yet it should have been in the Autumn of 
1645.95) Zaczkowitz claimed that “the Swede himself [Bussow] would not have 
thought about the libraries, if Father Georgius Pelinka had not praised the value of the 
books.”96) 

91)	M athaeus Paulinus Zaczkowitz was born approx. in 1600 in Kędzierzyn-Koźle (Silesia, nowa-
days Poland). He probably entered the Olomouc monastery in 1621. He was deemed a heroic 
and venerable figure by his contemporaries for having survived under the Swedish occupation. 
Besides becoming Olomouc guardian (1643–1658, with various interruptions), he held numer-
ous offices in the Custodia Moraviensis. Kateřina BOBKOVÁ-VALENTOVÁ – Jarmila KAŠ
PÁRKOVÁ (edd.), Historiam Scribere: řádová historiografie raného novověku, II, Biografický 
slovník, Olomouc 2018, p. 742–745.

92)	From the diary of the notary Flade, we are informed that this event took place at the end of 
July-beginning of August 1644. B. DUDÍK, Tagebuch des feindlichen Einfalls, p. 440–442.

93)	 “Potuit Pater Pelinka cogitare apud hostem secretum non valiturum. Si propter Collegium, pharma­
copeam et bibliothecam fecit, collegium ex parte ruinatum, apotheca ruinata et bibliotheca ablata, 
et ipse eiectus est ex civitate.” B. DUDÍK (ed.), Chronik des Minoriten-Guardians, p. 505.

94)	 “[...] non aliam causam suae remansionis asserebat quam bibliothecam tot constantem millibus 
[…].” Ibidem, p. 575.

95)	The rector’s diary reports that, on September 12, 1643, the army of Torstenson arrived in 
Olomouc (approx. 4500 men). Among them there could have been probably Bussow. MZAB, 
G 12, box 231, Diarium Reverendi Patris, fol. 329–330.

96)	 “Nec ipse Svecus de bibliothecis cogitasset, nisi Pater Pelinka Georgius pretium librorum commen­
dasset.” B. DUDÍK (ed.), Chronik des Minoriten-Guardians, p. 577.
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Fig. 1: Father Georg Pelinga preaches on the gravity of sin. Drawn by Jan Jiří Heinisch, 
engraved by Johann Christoph Hafner. In: Mathias TANNER, Societas Jesu Apostolorum 
Imitatrix [...], Pragae 1694, p. 745.
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Fig. 2: Exercitia Spiritualia Sancti Patris Ignatii Loyolae, Fundatoris Ordinis Societa­
tis IESU [...], Antwerpiae 1676. The engraving is placed right before the Meditatio 
de Damnis.
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Fig. 3: Anonymous, in: Bartolomeo Ricci, Considerationi sopra tuta la vita di Signor Nost­
ro Giesù, Roma 1607. The engraving is placed next to the biblical passage of the Woman 
Caught in Adultery. Courtesy of Schlib Antiquarian.
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This allegation contrasts not only with the description of Pelinga sketched by 
Tanner (whose heuristics poses several issues, being a Jesuit edifying source), but 
also with several primary and secondary sources on the topic. Primarily, the order 
to confiscate valuable books in the cities conquered, with a specific mention of 
Olomouc, had already been emanated by Chancellor Oxenstierna in January 15, 
1643 and sent to General Torstenson. On June 22, 1643, the supreme commander 
of the Swedish army in Moravia, “came to Olomouc with the Major Stallhans, Wit­
temberg, Vrangel, etc. Audition was given to the citizens and the clergymen, with whom 
Torstenson’s graceful wife [Beata de la Gardie] visited the College and all the other 
churches.”97) Moreover, by that time the Swedish officers had inspected the College 
(and probably its library) at least twice. On July 10, 1642, four officers and numer-
ous soldiers “visited in the name of the Commander all the rooms, cells, and ware­
houses in a very thorough manner, due to the fact that it had been announced from 
many quarters that we would retain 500 muskets with us, and many men, who had to 
be armed.”98) Again, on “April 30, 1643, Thursday. The Commander, Hammerstein 
and Copi inspected all the rooms of the boarding school, and asked among other 
things, if anyone had entered the College from outside, or was elsewhere.”99) 

Ultimately, we are informed by the chronicle of the locksmith Valentin Ecker 
that in the year 1643 the Swedes took away the treasures kept in St. Wenceslas 
Cathedral.100) In this sense, Commander Paykull and his officers would have had 
plenty of time for discovering the library and send it to Sweden if they had deemed 
it worth of any value, corroborating Veselá’s hypothesis that the confiscation was 
orchestrated at the highest levels of the Swedish power, perhaps with the involve-
ment of Queen Christine herself.101) In conclusion, it seems more plausible that 
Zaczkowitz exaggerated the responsibilities of Pelinga (dead long before his chro
nicle was written) to discredit post hoc the Olomouc Jesuits, with whom the Con-
ventuals were embroiled since 1636 in a heated controversy over their former 
church on the Předhradí hill, dedicated to Saint Francis of Assisi.102)

 97)	“22. [Iunii 1643] Die Lunae. Generalis advenit Olomucium cum Stallhans, et Wittenberg, Vrangel 
etc. Data audientia civibus et ecclesiasticis, his gratiosa Torstensoniana visitavit collegium, et 
omnia alia templa.” MZAB, G 12, box 231, Diarium Reverendi Patris, fol. 319.

 98)	“10. [Iulii 1642] Die Iovis. […] visitarunt nomine Domini Commendantis omnia cubicula, cella­
ria, et repositoria diligentissimi, eo quod ex diverissimis locis illis nunciatum esset, 500 mosquetos 
habere apud nos, et homines plurimos, qui armari debeant.“ Ibidem, fol. 271.

 99)	“30. [Aprilis 1643, die Iovis] Commendans, Hammerstain, Copi, visitarunt omnia cubicola 
convictus, et interrogabant inter caetera, an sit aliquis transitus inde ad collegium, vel alioquin 
fuerit.“ Ibidem, fol. 313.

100)	B. DUDÍK (ed.), Olmützer Sammel-Chronik, p. 55.
101)	L. VESELÁ, War Booty of Books, p. 190–193.
102)	On this dispute and the long-lasting mutual detestation between Conventuals and Jesuits, cf. 

Andrea TRENTA, Theorhetoric, Sacred Topography, and Cultural Memory. The Jesuit contribu­
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The Olomouc Seminarium Pontificium under the Swedish occupation: a well-ordered 
chaos 

While the Jesuits vowed to survive under the Swedish garrison, sparing no resource 
in this effort, there were circumstances where this would prove unfeasible. The first 
issue concerned the military contributions, which drained the Jesuit finances up to 
a point where there was simply not enough money to meet the Paykull’s demands. 
Already on July 20, 1643: “the ecclesiastics met to decide what to do from now on. It 
has been ascertained that an audience must be requested with the Commander, and 
that it is necessary to conclude, so as to know whether it is appropriate to leave or reach 
an agreement on the contribution.”103) In a note written on August 13, 1643, the 
same General Torstenson informed the Jesuits that “up to that time, the clergymen 
had to contribute two months, for each of which five hundred Imperial thalers for the 
garrison, two hundred for the Commander. After that, those who wish can leave 
freely.”104) On October 3, 1643, the rector openly admitted:105) “The Commander 
asked everyone how much they wanted to give per month. […] We, with the Carthusian 
Father, [promised] nothing more than 32 Imperial thalers. If it suits him, we will stay, 
otherwise we will leave.” Five days later the Jesuits abandoned the city, moving to 
their domain of Nový Jičín,106) and only the already-mentioned Father Pelinga re-
sisted until October 15, 1645, when he could not pay anymore the contribution and 
fond refuge in Brno.

tions to the myth of Jaroslav of Sternberg (1655–1747), Folia Historia Bohemica 37, 2022, 
p. 197–227.

103)	“20. [Iulii 1643] Die Lunae. Convenerunt ecclesiastici, ut statuerent quid porro faciendum. Con­
clusum accedendum Dominum Commendantem, et finiendum, ut sciatur an discedendum, an 
conveniendum in contributione.“ MZAB, G 12, box 231, Diarium Reverendi Patris, fol. 324

104)	“13. [Augusti 1643] Die Iovis. Valediximus Tortensonio, et decretum accepimus ut ecclesiastici 
contribuerent adhuc duobus mensibus, singulis omnes 500 imperiales pro praesidio, 200 imperia­
les pro Commendante. Postea si qui vellent, libere discederent, redii domum feliciter.“ Ibidem, 
fol. 327.

105)	“5. [Octobris 1643] Die Lunae. […] Nos nihil aliud cum P. Carthusiano, quam 32 imperiales si 
velit esse contentus manebimus, sin minus, abibimus.” Ibidem, fol. 332.

106)	The life of the Jesuits in Nový Jičin until October 1645, and in Štramberk until 1650 (includ-
ing the tragic fate of the Rector Schönberger, brutally tortured by the Hungarian soldiers of 
the General Gábor Bakoš and later succumbed to the wounds received dying on August 1, 
1645) have been briefly described by J. SCHMIDL, Historiae Societatis Iesu, p. 133, 137–141, 
and A. KROESS, Geschichte der Böhmischen Provinz II/2, p. 504, 685–687, in their monumen-
tal works on the Bohemian Province. Further research into primary sources, such as the 
remnant entries of Schönberger’s diary (until October 1644, fol. 333–365), or the martyrology 
of Ioannes NADASI, Annus Dierum Memorabilius Societatis Iesu […] II, Antwerpiae 1665, 
p. 76, might reveal additional aspects of their wartime experience.
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The second problem faced by the Jesuits was the difficulty of guaranteeing the 
students’ and brothers’ security and survival. The constant state of warfare around 
Olomouc prompted Rector Schönberger to gradually send them away to safer loca-
tions, taking advantage of the vast Central-European Jesuit network. The first to 
leave town, on June 21, 1645, were eight Jesuit brothers, some servants, and the 
rector of the Jesuit College of Nysa, himself a war refugee.107) Later, on July 8, 
1642, Rector Schönberger “ordered all the students, who were over sixteen years of 
age, to gather and leave the city. I got the boarders and some musicians to stay in the 
seminary. The older ones were very afraid that (the enemies) were plotting something, 
and the idea that this would be against the agreements did not help either. They were 
given safe conduct on foot and horseback.”108)

What was the fate of the students who left Olomouc during the Swedish occupa-
tion? The Jesuit colleges, including that of Olomouc, welcomed students from dif-
ferent age groups and walks of life, educating them from the lower classes of Latin 
until the higher studies of Philosophy and Theology. Attendance at Jesuit colleges 
was free of charge, yet only a few students received scholarships that allowed them 
to live in the Jesuit boarding schools.109) These scholarships could be of several 
kinds and were linked to an endowment, often a land estate. In the case of Olo-
mouc, one of the most relevant scholarships for its strategic and symbolic value 
was the seminarium pontificium, financially supported by the Pope and welcoming 
students from various non-Catholic territories of Central and Northern Europe.110) 
It had been established in 1578 by Pope Gregory XIII, who had already founded or 
generously subsidised seven Pontifical seminaries, and it had been envisioned by 
the Jesuit Father Antonio Possevino, following the model of the seminary of 
Vienna (erected by the nuncio Giovanni Delfino in 1573).111)

In 1622, with the foundation of the Congregation de Propaganda Fide, the Pon-
tifical seminary of Olomouc fell under its supervision. Propaganda found itself in 
a peculiar situation, whereas a substantial part of the money sent by Rome was 

107)	MZAB, G 12, box 231, Diarium Reverendi Patris, fol. 267.
108)	“8. [Iulii 1643] Die Martis. Iussi convenire omnes studiosi, qui superarunt [superaverunt] aetate 

16 annos, et exire e civitate. Impetravi convictores ut manerent, et aliqui in seminario musici. 
Maiores timuerunt valde ne quid machinarentur, nec quidquam iuvit ratio contra pacta esse. Da­
tus illis salvus conductus equitum, et peditum.” Ibidem, fol. 270.

109)	For a distinction between the two boarding schools, cf. A. KROESS, Geschichte der Böhmis­
chen Provinz II/2, p. 667–668.

110)	In the erection bull, emanated on December 10, 1578, there are mentioned: “Svetia, Gothia, 
Vandalia, Norvegia, Dania, Pomerania, Prussia, Livonia, Moscovia, Russia seu Lithuania et Hun­
garia.” B. NAVRÁTIL, Jesuité olomoučtí, p. 179.

111)	Lászlo LUKÁCS, Die Gründung des Wiener päpstlichen Seminars und der Nuntius Giovanni 
Delfino, Archivum Historicum Societatis Iesu XXIII, fasc. 45, 1954, p. 35–75.
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employed for the formation of the diocesan clergy (15 scholarships), thanks to 
a privilege granted to Cardinal Franz von Dietrichstein by Pope Clement VIII in 
1600.112) Despite Propaganda’s efforts, Dietrichstein’s privilege continued until his 
death in 1636, yet the Congregation regularly received lists of students, expenses, 
and information about the seminary, influencing the allocation of the other schol-
arships available according to its grand strategy. This praxis ended abruptly with 
the Swedish occupation of Olomouc.

Going through Propaganda Fide’s documents stored in Prague and Rome, it is 
hard to find any mention of the Olomouc seminarium between 1642, the beginning 
of the Swedish occupation, and 1645, when the letter quoted at the opening of this 
article was sent to Rome. Even the special folder Conti del Collegio Olomucense 
dall’anno 1580 all’anno 1738 regrettably starts with the student list and financial 
account of the year 1650.113) This gap might again reinforce the idea that the Jesuit 
muses were silenced in the aftermath of the Swedish occupation. However, this 
thesis could be rejected thanks to a discovery in the Jesuit archives in Rome. In 
June 1642: “There were only 22 students in the seminary because five of them had 
been ordained priests and sent to parishes the month before. In the middle of this 
month, with the army of the heretical Swede advancing to occupy the city of Olomouc, 
all the students left with their tutor and a sufficient amount of money for the journey 
and for continuing their studies in some academy. It has been sent with them one full 
three-month pension to cover their expenses wherever they stay. But while escaping, in 
the complete robbery of the Olomouc treasures, this pension was left to the Swedish 
army; the students were robbed and scattered in three places, precisely Vienna, Prague, 
and Trnava, where, once awarded the pensions from the Olomouc seminary, they have 
been fed.”114) This document provides complete student lists (name, surname, na-

112)	Tomáš PARMA, František kardinál Dietrichstein a jeho vztahy k římské kurii. Prostředky a me­
tody politické komunikace ve službách moravské církve, Brno 2011, p. 113–114. Indeed, given the 
precarious economic and spiritual conditions of the Moravia dioceses in the pre-White Moun-
tain era, and the lack of a diocesan seminary, bishop Stanislaus Pavlovský attempted already 
in 1586 to appropriate some scholarships (6) of the Pontifical seminary for the formation of 
a Moravian clergy. Bishop Pavlovský to Olomouc Jesuit Rector Villerius, April 25, 1586. 
B. NAVRÁTIL (ed.) Jesuité olomučtí, p. 294–296; bishop Pavlovský to Jesuit G eneral Clau-
dio Acquaviva, May 30, 1586. Ibidem, p. 301–303.

113)	APF, SC, Fondo Collegi Vari, Miscellanea, vol. 12 (XII), Conti del Collegio Olomucense 
dall’anno 1580 all’anno 1738.

114)	“Iunio. Hoc mense [Maio] fuerunt Personae tantum 22, quia quinque priori mense sacerdotes 
facti, et ad Parochias missi. Sub huius mensis medium adventante Haereticorum Svecorum exer­
citu ad occupandam civitatem Olomucensem, alumni omnes cum suo praefecto et competente 
viatico, provisioneque variae suppellectilis, ad continuanda in aliqua Academia studia dimissi 
sunt. Item una cum Illis missa integra huius trimestris pensio, ad alendos, ubicunque fuissent se­
dem, alumnos; sed in universali illa Olomucensium thesaurorum depraedatione in fuga, et pensio 
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tionality/language spoken, degree of study), financial accounts, and other special 
events that happened to the Pontifical seminary students from 1642 to 1647 (in-
cluding priest ordinations, abandonment of studies, and graduations).115)

In order to understand this discrepancy between Propaganda Fide and Jesuit 
sources, it is necessary to analyse other unedited Propaganda Fide documents of 
the same period related to the Pontifical seminaries. On September 28, 1644, Pro
paganda instructed the nuncio to inform the Emperor and his ministers about 
“what the Sacred Congregation can do against them [the Jesuits] in Italy and outside 
of Italy, and particularly in Germany by ordering that the large provisions which are 
paid every year to the Pontifical colleges, which are under the care of the Jesuit Fathers, 
that is, those in Prague, Vienna, Olomouc, Dillingen and Fulda, are no longer sent 
from the Apostolic See,” if the Jesuits did not comply with Propaganda’s orders.116)

Later, on January 29, 1645,117) Propaganda decided to launch a general inspec-
tion of all the seminaries outside Rome, informing the nuncio at the Imperial court 
about it on February 10, 1645. In the same year a memorandum reported that: 
“The Holiness of Our Lord [...] on the 2nd of November ordered that discussions 
should be held in the Congregation of the Lord Cardinals to settle this negotiation, with 
the occasion that the new General of the Jesuits will soon be elected; since the other 
religious orders are already coming to take over the missions and faculties of the Sa­
cred Congregation and there is nothing left except for the already mentioned Jesuits 
who do not want to depend on the same Sacred Congregation.”118) Ultimately, on 

haec cessit Militi Svedico, alumni spoliati et dispersi in tria loca: nimirum, Viennam, Pragam, 
Tyrnaviam, ubi pensionibus olomucensi seminario assignatis, aliti sunt.” ARSI, Fondo Gesuitico, 
vol. 432 (Informationum Liber LIX, compactus anno 1694), Catalogus Alumnorum Olomu-
censium S: D. N. Urbani VIII in Collegio Convictorum Olomucii ab anno 1642 ad annum 
1647, fol. 157 v.

115)	Ibidem, fol. 156v–170r.
116)	“Instruttione per Monsignor nuntio di Germania in materia dei seminarii di Praga […] 2° all’Im­

peratore e suoi ministri rappresenterà quanto nella prima istruttione si contiene, et anche li signi­
ficherà l’ordine che ha ammonire cotesti superiori de padri giesuiti, e quello che può fare la Sacra 
Congregatione contro di loro in Italia e fuor d’Italia, e particolarmente in Germania con dar ordi­
ne, che non si mandino più dalla sede apostolica le grosse provisioni, che si pagliano ogni anno alli 
collegii pontificii, che sono sotto la cura dei padri giesuiti, cioè al Pragense, Viennese, Olomocense, 
Dilingano e Fuldense […].” NA, Sbírka přepisů, Acta, inv. nr. 705, box 136 (III 1642 – II 1645), 
item 41 [1644].

117)	NA, Sbírka přepisů, Acta, inv. nr. 705, box 136 (III 1642 – II 1645), item  22 [1645].
118)	”La santità di nostro signore [...] sotto li 2 novembre ordinò, che si trattasse nella Congregatione 

de’ signori cardinali per aggiustar questo negotio, con l›occasione che sarà presto eletto il generale 
novo de Giesuiti; poiché già gli altri ordini religiosi vengono a pigliar le missioni e le facoltà dalla 
Sacra Congregatione e non resta se non li detti Giesuiti che non vogliono dipendere da medesima 
Sacra Congregatione. ” NA, Sbírka přepisů, Acta, inv. nr. 706, box 137 (III 1645 – IV 1647) 
item 5 [1645].
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March 1, 1647, the irritated nuncio in Vienna wrote to Propaganda concerning the 
various affairs with the Jesuits (including the Pontifical seminary of Olomouc): “it 
can be clearly understood that dealing with the Jesuits on this point is a vain effort; 
thus, it is necessary to do it in Rome, with the Father General and the head of that 
order.”119) The most accurate (insofar)120) extant document informing the Cardinals 
about the seminarium of Olomouc in wartime was sent to Rome only in 1650, re-
markably by a Jesuit: “Information on the Olomouc Pontifical seminary from the let­
ter of Father Georg Molitor, former regent of the seminary for 16 or 17 years, and who 
now serves as Rector of the college in Prague. […] Due to the war, in this current year 
and also in the previous ones, the students have been taken care of, and de facto are 
taken care of in the colleges of Vienna in Austria, Trnava in Hungary, Prague in Bohe­
mia, Nysa in Silesia. There are 17 students.”121) The analysis of these sources con-
firms that these powerful early modern Catholic institutions were in open conflict 
regarding the strategy to implement for propagating the Catholic faith. The Jesuits 
frustrated Propaganda centralisation attempts by delaying the submission of rele-
vant information. In addition, the Papal nuncio of Germany, a pivotal agent of 
Propaganda, could rarely travel to Bohemia and Moravia due to the war or more 
urgent business at the Imperial court and often had to rely on the Jesuit provincial 
of Austria, who could not, or more likely would not provide him with updated news 
on the Olomouc Jesuit College.122) This overall situation favoured the idea that the 
Pontifical seminary of Olomouc was in disarray.

119)	”Si vede perciò, che quanto al trattare con Giesuiti per questo punto, l’impresa è vana e bisogna 
farlo costì in Roma, con il padre Generale, e con li capi della religione.” Ibidem, Papal nuncio 
Camillo Melzi to Propaganda Fide, March 1st, 1647.

120)	”Illustrissimo e Reverendissimo Signor mio osservandissimo. Vengono inclusi li conti di questi 
alunnati Viennense, Dilingano, et Olomucense, che mi sono stati dati, et inviati da questi padri 
regenti di essi respettivamente. Mando parimenti le lettere che mi hanno scritto, acciò vostra signo­
ria Illustrissima possa vedere in fonte, le loro scuse, e desiderii.” NA, Sbírka přepisů, Acta, inv. 
nr. 707, box 138 (IV 1647–1650), Papal nuncio Camillo Melzi to Francesco Ingoli, secretary 
of Propaganda Fide, May 3rd, 1648. The financial statements mentioned in this document 
have not been found in this folder.

121)	“[1650] Informatio de alumnatu Olomucensi ex literis Patris Georgii Molitoris regentis Olomu­
censis, qui huic alumnatui 16 vel 17 annis praefuit et nunc rectorem agit collegii Pragensis. […] 
Hoc anno sicut et prioribus ob tumultus bellicos aliti sunt, et de facto aluntur Viennae in Austria, 
Tyrnaviae in Ungaria, Pragae in Bohemia, Nissae in Silesia iuvenes 17.” Ibidem.

122)	”Quanto al primo negotio di Praga, il detto Padre Provinciale conforme al solito di tutti questi Pa­
dri, si tira da parte, e dice che non è cosa, che spetti a lui, ma alla provincia di Bohemia, etc. e che 
egli non è punto informato, ne vi ha, che fare. […] Quante al 3°  punto delli alunni d’Olmutz, il 
Padre Provinciale non è informato più che tanto, e siamo restati apuntamente ch’egli piglierà lin­
gua del tutto, e ve ne darà distinta relatione.” NA, Sbírka přepisů, Acta, inv. nr. 706, box 137 
(III 1645 – IV 1647), Papal nuncio Camillo Melzi to Propaganda Fide, March 1st, 1647.
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Conclusion

This article has attempted to further investigate the destiny of the Jesuit College 
and its Pontifical seminary during the Swedish occupation of Olomouc (1642–
1650). Analysing the unedited diary of the Rector Johann Schönberger, as well as 
carefully reviewing the existing literature on the topic, this article has explored the 
wartime experience of the Olomouc Jesuits. Physical threats, economic uncertain-
ty, and religious conflicts with the Swedish garrison made it arduous for the Jesuits 
to persist in their educational and spiritual mission. Thanks to their resourceful-
ness the Olomouc Jesuits were able to overcome these obstacles up to a certain 
point, even establishing religious and cultural ties with the Swedish Commander 
and officers. However, due to the impossibility to sustain the taxation imposed by 
the enemies, the Olomouc Jesuits were ultimately forced to leave the city by Octo-
ber 1643. 

This article has delved into the life of the preacher Georg Pelinga, the only Jesuit 
who stayed in the city until September 1645, continuing his pastoral care and over-
seeing the College and its facilities, including a well-endowed library. On account 
of the printed edifying biography written by Matěj Tanner, it became possible to 
appraise the wide recognition attained by this preacher among his contemporaries. 
Moreover, the combined analysis of Schönberger’s diary and other primary sources 
substantiated the recent theory of Lenka Veselá on the Olomouc war booty of 
books. According to her research, the decision to confiscate the volumes came di-
rectly from the Swedish government, whereas the officers stationing in Olomouc 
had shown no interest in them. In this sense, this article has provided additional 
evidence exonerating Pelinga from the accusation of succumbing the Jesuit library 
and the others in Olomouc to the Swedes.

Ultimately, this article has analysed the destiny of the students who were sent 
away by the rector in July 1642, less than a month after the Swedish takeover. 
Namely, this article has focused on the students of their seminarium pontificium, 
financed by the Holy See and supervised by Propaganda Fide. The unedited archi-
val sources examined have allowed to determine where the students were trans-
ferred, and to ascertain communication issues between the Jesuit order and Pro
paganda Fide on the matter. The paucity and vagueness of Propaganda informa-
tion about the seminary for the period 1642–1650, if compared with the richness 
and detail of Jesuit sources, suggest that the Jesuits and Propaganda Fide did not 
communicate transparently in the time of war. This lack of cooperation was 
indeed the result of a broader divergence about the future of the Catholic Church 
in Bohemia and Central Europe, involving other secular and religious institutions 
as the Imperial court and the Archbishopric of Prague. Therefore, by shedding 
additional light on the survival of the Pontifical seminary during the Swedish 
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occupation of Olomouc, this article has furthered contemporary research on 
intra-Catholic conflictual dynamics.

In conclusion, corroborating the recent studies on the subject, this article in-
tends to provide the English readership with an adequate answer to the question 
asked by Jonathan Israel in his review of Europe’s Tragedy: A History of The Thirty 
Years’ War: “The Swedes ‘broke into the monasteries’ when they overran Silesia in 
1639 and captured Olmütz, the capital of Moravia, a Counter-Reformation headquar­
ters full of huge churches that they held for years. But what did they do there?”123)

123)	Jonathan ISRAEL, Europe’s Tragedy: A History of The Thirty Years’ War by Peter H. Wilson, The 
International History Review 33, 2011, p. 731.
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Andrea T r e n t a

Inter arma silent Musae? 
Boj a přežití jezuitské koleje během vojenského obsazení 
Olomouce Švédy (1642–1650)

Shrnutí

Když se Kongregace pro šíření víry dotazovala v říjnu 1645 na osud papežského 
semináře (seminarium pontificium) svěřeného olomouckým jezuitům, který byl od 
roku 1622 pod jejím dohledem, nuncius u císařského dvora zaslal do Říma po-
chmurnou zprávou: město bylo v roce 1642 obsazeno Švédy, studenti semináře byli 
rozptýleni po několika institucích a nebylo možné přesně určit jejich umístění, 
rektor byl na útěku a jezuité ve Vídni o situaci na Moravě příliš nevěděli. Na první 
pohled se zdálo, že se potvrzuje přísloví, že ve válce mlčí múzy (inter arma silent 
Musae). Navzdory těmto hrozivým jevům – hmotným škodám, přerušení výuky 
a opakovanému ohrožení života žáků a učitelů – však švédská okupace nezname-
nala konec pastorační a vzdělávací mise olomouckých jezuitů.

Během osmiletého obsazení města švédským vojskem (1642–1650) přežila olo-
moucká kolej pod vedením rektora Johanna Schönbergera četné zápasy, od fyzické-
ho ohrožení přes ekonomickou nejistotu až po náboženské konflikty se švédskou 
posádkou. I když byla kolej přemístěna mimo městské hradby, jezuité vykonávali své 
povinnosti, jak ukazuje případ papežského semináře založeného Řehořem XIII. Cí-
lem tohoto článku je prostřednictvím obsáhlého přehledu dosavadní literatury k to-
muto tématu a analýzy několika primárních a sekundárních pramenů blíže prozkou-
mat švédskou okupaci Olomouce a její důsledky pro toto klíčové centrum rozsáhlé 
středoevropské vzdělávací sítě Tovaryšstva Ježíšova.

Konkrétněji se tento článek pokouší prozkoumat dva aspekty okupace: za prvé 
modus vivendi, který se vyvinul mezi jezuity a okupanty, z nichž naprostá většina 
vyznávala jinou víru, tedy luteránství nebo kalvinismus, a střety, které mezi oběma 
tábory propukly. Za druhé jde o přesun studentů papežského semináře do jiných 
jezuitských kolejí, přičemž podrobnosti tohoto přesunu byly Kongregaci pro šíření 
víry sděleny až na samém konci války. To podporovalo atmosféru nedůvěry a pode-
zíravosti mezi ní a jezuity, která odrážela rozdílný přístup těchto náboženských 
institucí k budoucnosti katolické církve v českých zemích a jejímu poměru k císař-
ské moci. Stejně tak bude znovu zhodnocena postava proslulého kazatele Georga 
Pelingy, posledního jezuity, který opustil město (stalo se tak v říjnu 1645). Pelinga, 
obviňovaný z odevzdání vzácných knih nepříteli, přitom neměl prakticky žádné 
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prostředky, jak se postavit konfiskaci jezuitské knihovny naplánované švédským 
vrchním velením. 

Závěrem lze říci, že tento článek čtenáři poskytuje celkový přehled o švédské 
okupaci Olomouce z pohledu jezuitů, potvrzuje výsledky nedávných studií na toto 
téma a přispívá k rozšíření znalostí týkajících se několika nedostatečně prozkou-
maných pasáží této pozoruhodné epizody třicetileté války.
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